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INTRODlJCTORY NOTE

THE NATIONAL COMMITTEE FOR FREE EUROPE
deems it aprivilege to publish in pamphletform the text oja statement made
before the Political Committee oj the General Assembly on November 23,
1949 by Dr. Charles Malik, Minister oj Lebanon in the United States and
Chairman ojthe Delegation oj Lebanon to the Fourth Session oj the General
Assembly oj the United Nations. This statement, to which Dr. Malik has
now added apostscript asignifuantpart ojwhich has notpreviously been pub
lished, is so lucid, so convincing, so well docummted that in the view oj the
Committee it should have the attention oj the widest possible audience.

Dr. Malik deals specifically with two proposals contained in the opening
address oj Andrei Vyshinsky before the General Assembly on September 24,
1949-(1) that the General Assembly condemn the preparations for war
being conducted principally in the United States and Great Britain; and (2)
that it urge thefive permanent members oj the Security Council to conclude
a pactfor the strengthening ojpeace.

Only the exceedingly naive believe that the proposals oj Mr. Vyshinsky
represented a serious attempt on the part oj the Soviet Union to find a way
oj easing the tension between East and West. Yet it remainedfor Dr. Malik
to offer incontrovertible prooj that Mr. Vyshinsky was merely employing the
technique oj the skilled propagandist in an ejJort to mislead the unwary.

It is the thesis oj Dr. Malik (( that Communism in general and the Soviet
Union in particular do not really wish peace; that every peace offensive on the
part oj the Soviet Union is but a strategic or tactical device determined by the
particular stage in the development oj Communism. It is, in reality, just a
phase oj an overall war plan."

In support oj this thesis, Dr. Malik has drawn extensively on the writ
ings oj the principal intellectual leaders ojworld Communism,from Marx to
Stalin. His argument, pursued with relentless logiC, is punctuated by the most
telling quotationsfrom Communist sources. In briefcompass, he has contrived
to expose the philosophy andpurpose oj the Soviet Union with ama~ng clarity.



Dr. Malik has no doubt that as long as the policies oj the Soviet Union are
determined by aCommunist regime) the threat to worldpeaafrom this quarter
will inevitably continue. It is not enough that we should be clear about the
nature oj the Soviet challenge. Jt'e must be equally clear about the quality oj
our own response. In Dr. Malik)s words) war and peace are not only afunc
tion ojCommunism: they depend on the state oj health and illness in Jt'estern
cultuf'eas well.

On this account toward the end oj his statement Dr. Malikfuls con
strained to setforth the impressions oja sympatheticfriend who looks upon us

from ajar. (( There are many phases oj Western life which are repulsively ma
terialistic. The spirit oj business and gain) the maddening variety oj things
ex£iting your concupiscenCt) the utter se!ftshness ojuncoordinated activity) all
this is not something to attract and inspire. ... To the superficial observer who
is unable to penetrate to the core oj love and truth which is still at the heart oj
the ~st) there is little to choose between the soulless materialism oj the West
and the militant materialism oj the East.

((There is ageneral weakening oj moraljibre. One gains the impression
that the greatfund oj moral strength which has been handed downfrom the
tears and labours oj the ages is not being creatively replenished. ... I must
say in all humility that the leadership oj the Jt'est in general does not sum to
be adequate to the unprecedented challenges oj the age. JJ

Dr. Malik warns us insistently against (he menace oj the Soviet Union.
He presents a vivid picture oj this new challenge to the Jt'estern world. But at
the same time he emphasi{!s the danger lurking within ourselves. Hefeels that
the response oj the Jt'est to the Soviet threat has until now beenfar too timid
and uncertain. Surely in his provocative analysis oj Soviet policy and oj our
own inadequacy there is much we might with great advantage take to heart.

FRANK ALTSCHUL

January '9, '950.



WAR AND PEACE

I. The Importance ofthe Q!!estion

WAR AND PEACE is the title ofone of Russia's great
est works of literature. Many people think this is the

. greatest novel that has ever been written. It is there
fore fitting and proper that the United Nations discuss the ul
timate problems ofwar and peace in connection with a proposal
by Mr.Vyshinsky.The Russian mind seems to have brooded long
and deeply over this issue. Tolstoy's brooding produced a mas
terpiece for all humanity. We cannot be grateful enough to the
Soviet Union and to her distinguished Foreign Minister for
having precipitated this great debate. Whether or not one dis
agrees with Mr.Vyshinsky's analysis, and no matter how radical
or deep this disagreement might be, the Soviet insistence that
everything hangs on the ultimate question ofwar and peace is ab
solutely sound. This is not the paralysis ofsuspicion: this is the
sober honesty oftruth. For unless peace is assured, everything else
that we are doing-Korea, Greece, Palestine, former Italian Col
onies, international economic cooperation, human rights, the
United Nations itself.-will go up in smoke. No debate is more
important than this one; and unless we determine fearlessly to
bring out the whole and absolute truth, we are not worthy ofthe
present challenge. The moment has come when nothing may be
concealed, when everything must be said.

Mr. Vyshinsky's proposal condemns the preparations of a
new war, laying the responsibility for these preparations at the
doorsteps ofthe United States ofAmerica and the United King
dom. It repeats the well-known Soviet thesis with respect to the
prohibition ofatomic weapons and seeks a five-power pact for
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the strengthening of peace. My country, Lebanon, will not be
consulted about this pact, nor will it be asked to sign it if and
when it is concluded. For Mr. Vyshinsky is certainly right that,
with all the due respect which he always pays the small and mid
dle nations, it is the Great Powers which bear the primary respon
sibility for war and peace. But, it will be observed, Mr.Vyshinsky
did not approach the United States, the United Kingdom, China
and France separately and directly in regard to this pact; he is
asking the General Assembly to"express unanimously the wish"
that the five Great Powers negotiate and conclude this instru
ment. Mr. Vyshinsky therefore is not urging his proposal for
rhetorical or propaganda purposes; he will ask us at the end to
vote for or against it. It is this eventual, exceedingly responsible
act ofvoting, conferred upon us by our membership in the Gen
eral Assembly, that justifies our full participation in the present
debate.War and peace are questions that radically concern every
body. regardless ofwhether he can manufacture an atomic bomb
or muster forty divisions of infantry, and Mr. Vyshinsky has
fully recognized this by refusing to take up this matter directly
with the Great Powers and independently ofthe rest ofus. Mr.
Vyshinsky has every right to be offended and to charge that we
voted mechanically and blindly ifwe did not take our voting so
seriously as to expound fully the motives ofour action.

What is it then that we find ourselves facing? We find our
selves face to face with a claim by the honorable representative
ofthe Union ofSoviet Socialist Republics that the United States
ofAmerica and the United Kingdom are preparing for war, that
the policy of what he calls "the ruling classes" of these two
countries is to unleash a new war, that Communist Russia, on the
other hand, loves peace and seeks peace, and that the best proof
ofthis Communist love ofpeace is the olive branch of the five
power pact which Mr.Vyshinsky is now offering the world. This
is the general framework ofreference within which Mr. Vyshin
sky moves and wants us to move. This is the general character
ofthe present peace offensive of Soviet Russia.
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But surely there is a tragic joke in all this. We all know that
Mr. Vyshirisky is so intelligent that he will never be taken in
by his own joke. It remains that he must believe that he can put
over his own joke on the rest of us. He must have indeed a very
low opinion of the non-Communist world to suppose that this
tragic joke of his can be easily and painlessly swallowed by us.
However decadent and ~n need of basic reform the non-Com
munist world might be, Mr. Vyshinsky can be sure ofthis, that
it has not yet reached that abysmal depth of decadence where
by it sees truth falsehood, and falsehood truth. For everybody
knows the non-Communist world is purely on the defensive;
and that Communism has been attacking it for a hundred years.
The non-Communist world existed long before Communism,
and I am willing to wager it will long survive it. It was Com
munism which in the first instance began the offensive, started
the attack, made the initial act ofaggression. It is Communism
which has a basic, fully articulate philosophy ofwar and revolu
tion. Let us then, in all soberness and responsibility, inquire into
the century-old Communist doc~rineof war and revolution.

II. The Communist Doctrine of War and Revolution

Peace presupposes mutual trust.Without the confidence, the
sincere and convinced confidence, of one party in the peaceful
nature ofthe ultimate motives and objectives ofthe other, there
can be no sense of security, and therefore no peace.

Rightly or wrongly, the non-Communist world is convinced
that Communism in general and the Soviet Union in particular
do not really want peace; that every peace offensive on the part
of the Soviet Union is but a strategic or tactical war-device de
termined by the particular situation of international relations
and by the particular stage ofthe development ofCommunism:
in reality just a phase of an over-all war plan.

It is this that we must examine. We must determine whether
this deep-seated conviction ofthe non-Communist world, ofthe
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common man as well as the leaders of Western democracies, is
justified or not. The question is not: Is the Western world really
thus convinced? The question is: Is the Western world justified
in being thus convinced?

To answer this crucial question, we have to turn to the Soviet
Union itselfand not to the Western world-to the record and
practice of the Communist State in the past, and primarily to
the teachings ofCommunism about the past, the present and the
future.

Fortunately, the answer to this question is no.t far to seek. For
.there is an essential relationship between Communist philoso
phy and practice.The leaders ofthe Communist movement have

. also been its teachers and masters. Every clecisive action under
taken by the Communist parties or the Communist States has
been the direct result ofa certain aspect ofCommunist philoso
phy; and the Communist teachers have invariably devoted con
siderable time and energy to the cl3:rification of that aspect of
the Communist ideology which sheds particular light upon, and
determines the course of the action in question. Communism
is an ideology formulated for, and unfolding itself in, and con;
ditioning the course of a movement. It is to this ideology that
we must turn to answer our question. What is then the Commu
nist philosophy ofrevolution?

An examination ofclassical Marxism and its orthodox Soviet
interpretation reveals four fundamental theses of Marxism with
respect to revolution. These are: first, Marxism is essentially a
revolutionary doctrine; secondly, the revolutionary change of the
structure ofsociety from the so-called bourgeois to the so-called
proletarian pattern, which is the objective of the Communist
movement, can be achieved only through the forcible overthrow
ofthe existing regimes and the violent seizure ofpower; thirdly,
even though the Communist revolution may succeed, and the
dictatorship ofthe proletariat may be established securely in one
country or a few countries, such success cannot be complete or
secure unless it contributes effectively to the victory ofthe revo-
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lution in all countries; and, fourthly, even though the rise and the
victory ofthe Communist revolution, in one country and even
tually in all countries, is an inevitable result ofthe nature ofcap
italismand its final stage, imperialism. yet this inevitable result
can arid should be accelerated and actualized by human effort.
namely by the action of Communist parties and States. Upon
the truth ofthese four theses all the orthodox teachers of Com
mumsm agree.

The first thesis is that Communism is essentially a revolution:
ary doctrine and movement. For in accordance with its vision of
reality. its.conception ofaction is determined. The Marxist vi
sion of reality is dialectical through and through. Hence; the
Communist movement arising out ofthis dialectical me.taphys
ics is necessarily dynamic and militant.

Nothing perhaps conveys this revolutionary spirit. which is
essentially characteristic of Marxism. better than the opening
and the closing words of the Manifesto. "A spectre is haunting
Europe-.the spectre of Communism." write Marx and Engels
at the beginning ofthat celebrated document. They conclude it
with the battle-cry:

"The Communists disdain to conceal their views and aims.
They openly declare that their ends can be attained only by
the forcible overthrow of all existing social conditions. Let
the ruling classes tremble at a Communist revolution. The
proletarians have nothing to lose but their chains. They have
a world to win.

"Working men of all countries, unite!"

We have it on the authority of Lenin that the essential and
the distinctive characteristic ofthe Marxist ideology is its revo
lutionary aspect. And we have it on the authority of Stalin that
the peculiar merit of Lenin is precisely his understanding of
Marxism as essentially revolutionary. and his rescuing of Marx
ist revolutionism from the pacifist interpretation. or rather mis
interpretation. of Marxism. made by the"opportunist"leaders
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of the Second International. Certainly Marx himself was not
wrong when he described his own teachings as "in essence criti
cal and revolutionary." I

We come now to the second thesis. A teaching or movement
may be revolutionary in one of two senses; either by merely ad
vocating the total change of the ruling class of society and the
radical transforl)1ation ofexisting civilization in all its patterns,
structures and presuppositions; or by conceiving this radical
transformation as possible only through he forcible seizure of
power and the violent overthrow of the ruling classes and shat
tering ofthe established regimes. Apart from the question ofpo
litical domination, the teachings of Jesus Christ were certainly
revolutionary but only in the first sense. Communism is revo
lutionary in both senses. It has taken into its proud hands the
course of events.

In 187 I Marx wrote to Kugelmann that" the precondition of
any real people's revolution" is "not, as in the past, to transfer
the bureaucratic and military machinery from one hand to the
other, but to break it up.'" Hence Lenin declares that "the replace
ment ofthe bourgeois by the proletarian state is impossible with
out a violent revolution."3

Several corollaries follow from this thesis. (I) The revolu
tionary Communist is antagonistic to reform."To a revolution
ary," writes Stalin, "the main thing is revolutionary work and
not reforms; to him reforms are by-products ofthe revolution.
. . . The revolutionary will accept a reform in order to use it as
an aid in combining legal work with illegal work, to intensify,
under its cover, the illegal work for the revolutionary prepara
tion of the masses for the overthrow of the bourgeoisie."4 (2)
The revolutionary Communist is dissatisfied with parliamen
tary"opposition" and' 'legal measures" for the transformation

I J. Stalin, Foundations of Leninism (New York: International Publishers. 1939). p. 27.
• V. I. Lenin. State and Revolution (New York: International Publishers, 1932), p. H.

(Italics in the original)
31bia. • p. 20.

4 Stalin. op. dt., p. 104.
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ofbourgeois society into proletarian society. "Does not the his
tory of the revolutionary movement," asks Stalin, "show that
the parliamentary struggle is only a school for and an aid in or
ganizing the extra-parliamentary struggle ofthe proletariat, that
under capitalism the fundamental problems ofthe working-class
movement are solved by force, by the direct struggle ofthe pro
letarian masses, their general strike, their insurrection?"1 (3) The
proletarian revolution must not wait until the proletariat consti
tute a majority in a country, but should take advantage, as Stalin
says, paraphrasing the words of Lenin, "ofany favourable inter
national and internal situation to pierce the front ofcapitalism
and hasten the general issue."6 (4) The proletariat must ally it
selfwith any other revolutionary element in order to hasten the
overthrow ofthe bourgeoisie: it must ally to itselfthe peasantry,
the semi-proletarian elements of the population, and the revo
lutionary elements in colonies fighting for liberation from so
called imperialism.

The third thesis is that the Communist revolution,-which
initially aims at being world-wide in its scope; and which, at its
various stages, requires different and appropriau strategies; and
which is at present in its third stage, after the victory ofthe pro
letariat in Russia,-the Communist revolution, I say, must, in
the words of the Manifesto, "everywhere support every revolu
tionary movement against the existing social and political order
ofthings" (p. 38); and, in the words of Lenin, must do "the ut
most possible in one countryfor the development, support and
awakening ofthe revolution in all countries" 7; and, in the words of
Stalin, ••must regard itself not as a self-sufficient entity but as
an aid, as a means of hastening the victory of the proletariat in
other countries."·

The conception of strategy is very essential to Communist

I Stalin, op. cit., p. 24.

6 Ibid., pp. 22-23.

7 Lenin, Selected Works, Vol. VII, p. 182.

(Italics in the original)
• Stali~, op. tit., p. 46.
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doctrine. It means, as Stalin defines it, lithe determination ofthe
direction of the main blow of the proletariat at a given stage of
the revolution, the elaboration ofa corresponding plan for the
disposal of the revolutionary forces (the main and secondary re
serves), the fight to carry out this plan throughout the given stage
of the revolution.'" As the Communist revolution has already
passed through two stages and is at present in its third stage,
Communist strategy has changed accordingly, Stalin assures us.Ie

He defines the strategy of this third stage as follows:

"Objective: to consolidate the dictatorship of the proleta
riat in one country, using it as a base for the overthrow of
imperialism in all countries. The revolution is c;preading
beyond the confines of one country; the period of world
revolution has commenced.

"The main forces of the revolution: the dictatorship of the
proletariat in one country, the revolutionary movement of
the proletariat in all countries.

"Main reserves: the semi-proletarian and small-peasant
masses in the developed countries, the liberation movement
in the colonies and dependent countries."n

The reserves of the revolution Stalin divides into two classes,
direct and indirect. Of the first he cites lithe proletariat of the
neighbouring countries;" of the second, the II contradictions,
conflicts and wars ... among the bourgeois states hostile to the
proletarian state, which can be utilized by the proletariat in its
offensive or in manoeuvering in the event ofa forced retreat."I.

It is the task of Communist leadership, which has in mind at
every stage the ultimate victory ofthe revolution in all countries,
lito make proper use," at the present stage, IIofall these reserves
for the achievement of the main obje-ct of the revolution."IJ

, Stalin. op. cit., p. 90.
10 Ibid., p. 90.
II Ibid., p. 91•
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Among the "principal conditions which ensure strategic lead-
ership," '4 Stalin emphasizes the following two:

"First: the concentration of the main forces ofthe revolution
at the enemy's most vulnerable spot at the decisive moment.
when the revolution has already become ripe:....

"Second: the selection of the moment for the decisive blow,
of the moment for starting the insurrection." 'S

Hence, also, one of the main tasks of the dictatorship of the
proletariat, "on the morrow" of victory, is "to arm the revolu
tion, to organize the army of the revolution for the struggle
against foreign enemies, for the struggle against imperialism."'6

The fourth fundamental thesis ofthe Communist theory of
revolution is that the rise and victory ofthe proletarian revolu
tion is not merely inevitable, being dialectically determined by
the nature of capitalism and imperialism, but also can be accel
erated by human effort, and must be participated in by the class
conscious workers, provoked by the Communist Parties, and
awakened and supported by the established Communist regimes.
For Marxism is not merely a "scientific" theory which predicts
what will happen, but also a call for what should happen; and
Communis.m is not merely a spectatorial prediction ofthe inev
itable, but also an exhortation for effective and fruitful struggle
to make the inevitable actual. "Marx said that the materialist
theory cou1d not confine itself to explaining the world, that it
must also change it," write.s Stalin.'7 The Manifesto emphasizes
that Communists should"never cease, for a single inst~nt,to in
stil into the working class the clearest possible recognition of
the hostile antagonism between bourgeoisie and proletariat."
(p. 38). Referring to "the teaching of Marx and Engels regard
ing the inevitability of a violent revolution," Lenin says: "The
necessity of systematically fostering among the masses this and
just this point of view about violent revolution lies at the root

'4 Stalin, op. dt., p. 98.
'S Ibid., pp. 95-96.
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ofthe whole of Marx's and Engels' teaching:'" Stalin says: "The
Party cannot be a real party if it limits itself to registering what
the masses of the working class feel and think.... The Party
must stand at the head of the working class; it must see farther
than the working class; it must lead the proletariat, and not fol
low in the tail of the spontaneous movement."19 In short, the
masters and leaders of Communism are unanimous in their view
of Communism as a mission, a call for revolution to which man
must respond in action, and not merely a "scientific" prediction
of the inevitability of the revolution.

There is a na"ive doctrine of war preached by Communism,
namely that the cause ofwar is to be sought in the capitalist sys
tem itself, in the imperialistic rivalries between nation-states for
the division ofthe world between them. But we must assert that
Communism's own doctrines ofrevolution are no less, perhaps
even more, disturbing than imperialist rivalries and wars. Those
who perpetually point to, emphasize, and seek to acerbate the
flames ofcivil strife, who elevate revolution into a creed,and seek
to make it a science, cannot claim to be the exclusive lovers of
peace. No one today preaches that nations ought to g~ to war with
each other: the Communists do preach that revolution and civil
war are inherent in all but Communist societies, and do seek to
push the revolution to its bitter end

The war ofclass against class is no less savage and fierce than
the war of nation against nation: the strife of brother against
brother, ofneighbour against neighbour, is no less horrible than
strife between states: peace and harmony, once they are disturbed
within a community, are no easier, and are possibly more difficult
to restor~ than a disturbed peace and harmony between nations.

While our presence here in this organization is the proofthat
we have abandoned the idea of settling disputes between our
selves by force and the resort to war, the Communists have not

I' Lenin, State and Rtvolution, p. 20.

(Italics in the original)
19 Stalin, op. cit., p. 91. '
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abandoned the idea ofrevolution, the idea ofcivil war and class
struggle.

In view of this Communist doctrine ofrevolution, is it any
wonder that the non-Communist world sincerely and clearly be
lieves that Communism and the Communist State mean world
wide revolution, the wholesale overthrow ofexisting regimes in
all countries? Is it any wonder that the non-Communist world
must look after its own defenses? So long as the Communist
ideology is the foundation and determinant ofSoviet policy, is it
not absolutely stupid and na'ive to suppose that the Soviet Union
can really have a genuine desire for the security and stability of
the rest of the world? Is it not obvious, except to the blind or
frightened, that the only "peace" allowable by Communism is
the peaceofa forcibly communized and totalitarianly regimented
world? Faced with the olive branches which Soviet spokesmen
offer, we can only conclude that they are cynical if temporary
tactics imposed by the present situation of international rela
tions and valid only so long as this situation continues to pre
vail. They carry no assurance whatsoever that Communism has
given up its own form ofaggression. For, corresponding to the
Communist outlook on historical development and interna
tional relations, there is a Communist form ofthreat to the peace
sui generis; and international peace, as well as the security, stabil
ity, and sovereignty of non-Communist states, may be threat
ened not merely by the open attack ofa Communist state against
their borders, but also by its provocation and support of Com
munist revolutions within their borders. And therefore the non
Communist world will be perfectly stupid, and indeed about to
-dissolve, if it does not look feverishly to its own defenses against
possible Communist aggression, whether external or internal,
and if it does not seek adequately to meet the challenge of the
Soviet Union.

These are harsh conclusions, but so are the premises from
which they are drawn. I assure you it has not been a pleasure to
draw these conclusions, for my little country is on good terms
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with the Soviet Union and obviously desires nothing but peace
with that great Republic. It has been a source of infinite anguish
to me that I had to face these facts. For truth is above politics.
and so long as logic is logic the proposition that Communism,
by damning the non-Communist world, means war and revolu
tion, is as true as the multiplication table. I shall rejoice as a child
if Mr. Vyshinsky can refute me, not indeed by vituperation and
rhetoric, but by cold and honest reasoning. For the whole issue
of war and peace in our generation hinges on whether Commu
nism is or is not militant and revolutionary.

How can war be prevented? What can the United Nations do
to prevent war? Is a Third World War inevitable? All these ques
tions are misleading and utterly superficial. They pose the wrong
question. They blind themselves to the real situation. It isn't as
though we had a real state ofpeace dangerously shivering on the
brink of war, concerning which therefore the supreme question
would be how to prevent ourselves from going over the preci
pice. It is rather that we have a real state of fundamental conflict
and unrest, and have had it on our hands for decades, and the su
preme question is therefore how to resolve it, how to bring about
a settlement, how to end the present time oftroubles. It isn't as
though there was already agreement and concord, and the su
preme question therefore was how to prevent disagreement and
discord. It is rather that there is already the most radical basic dis
agreement, and the supreme question therefore is how to achieve
real, fundamental understanding. For there can be no greater dis
agreement than when one wants to eliminate your existence al
together. The Communist doctrine ofwar and revolution pos
tulates the inevitability ofwar and conflict; it ascribes war to the
every essence of history and existence; it cannot conceive truth
without dialectical opposition; and therefore, according to it,
everything must sooner or later issue into conflict. Dialectical
materialism is the primordial doctrine ofeternal conflict.War is
always there potentially. The original state is not rest and peace;
the original state is struggle and change. Hence when rest and
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peace and understanding supervene, dialectical materialism at
once suspects them: they are not natural! Dialectical materialism
can rest its sight only on the vision ofunrest and revolution. It
cannot be happy except in the belief that we are already on our
way to the abyss. This is what we are ultimately dealing with.
I submit it is not an ordinary form of government, a common
type ofphilosophy. It is a radical challenge which cannot be left
unanswered. Therefore the question is not whether war can be
prevented, for we are in a sense in the midst of it; the question is
whether and how war can be ended. The question is not whether
a Third World War. is inevitable; the question is whether peace.
with dialectical materialism's absolute negation ofpeace, is real
ly possible.

III. Communist versus Western Existence

At this point a very important question suggests itself. What
if the Communist revolution ushers in a new civilization supe
rior to everything in the past? What if it does away with all in
justice, all exploitation of man by man, all material and social
grounds ofmisery and unhappiness? What ifonly in a Commu
nist world,wherein material insecurityand injustice are banished
forever, can man really be free to realize his highest potentiali
ties? Wouldn't this lure of justice and security justify the vio
lence ofthe revolution? Wouldn't the ideal of liberating the toil
ers in every land justify Communist intervention in the class
struggle all over the world?

This is an important question. It raises the problem of ends
and means which I shall not discuss now. I only want to say in
passing that I belong to the school of thought which denies that
a good end justifies a bad means. In the contemporary political
world, Mr. Nehru, the great leader ofthe Indian people, has given
vigorous expression to this point of view.

But apart from the problem ofends and means, and even sup
posinRthat the good end justifies the bad means, let us inquire

17



into how good the Communist end is in itself. It may be such
a wonderful civilization awaits us that we should all join in its
realization, even ifwe should morally suffer in the process. My
whole temperament happens to be as far removed from pacifism
as possible, and, for what my fighting is worth, I would fight in
a war or a revolution if I were convinced that they were for a su
premely worthy cause. Surely war or revolution is not the worst
thing possible: tyranny is far worse.

No one can fail to admire the magnificent achievements of
the Soviet State. It did away with Tsarist autocracy. It has, in
thirty years and despite two terrific wars, set one-sixth of the
globe, hitherto exceedingly backward, on the sure path of in
dustrialization. There is a genuine concern for the uplift of the
masses. A Soviet representative is never more sincere than when
he attacks all forms ofsocial or economic discrimination. There
is a passionate attempt at socialism, at sharing the goods of life
among all members ofsociety. The care the Soviet State la·vishes
on its children is certainly exemplary. We all recognize the fact
that the Soviet socialist system strives to achieve real equality
ofopportunity for its citizens, from the time of their birth on
wards, and that talent, whatever be the status of the individual
or family in question, is recognized and encouraged to realize it
selfand to rise to the top of the social scale so as to bear its full
fruit for the benefit of society as a whole. The peoples of the
Soviet Union seem to be strainIng their utmost to realize a new
harmony between their diverse national, racial and linguistic
stocks. In a world bitterly divided by national, racial and cultural
antagonisms, the multi-national, multi-racial, multi-cultural
super-state is a novel mode of political organization holding
forth great possibilities for the future. The world will always be
indebted to the heroic achievements of the Red Army in the re
cent war under the superb leadership of Generalissimo Stalin.
Where would the cause of freedom be today if Hitler's hordes
were not decisively beaten back at Stalingrad, at Moscow, at
Leningrad?
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Undoubtedly these are great achievements. It is only blindness
or ignorance or prejudice or sheer nihilism that fails to recognize
them. The world is, all of us are~ certainly the better for them.
The Soviet positive achievements will endure whatever the fu
ture holds in store.

But-and this is the tragedy of the situation-these great
things, I fear, have been achieved at a frightful human and spirit
ual cost. Need they have been achieved at such a high price?
Couldn't they be realized, whether in Russia or in the rest ofthe
world, without the loss of the older tested values? Is social'jus
tice and harmony impossible without a transvaluation ofall val
uesCH eine Umwertung aller Werre")? Is Communist existence,
with all the admitted positive achievements ofthe Soviet Union,
but also with all the positive losses of value entailed in these
achievements, worth our enlisting under the banner of the uni
versal Communist revolution?

To be able to answer this question we must inquire into the
Communist and Western outlook~at their authentic best.

There is a point-to-point antithesis between the outlook of
Communism and the outlook of the highest traditions of the
West with respect to the fundamental categories of existence.

The outlook ofCommunism on everything is determined by
its fundamental materialist ontology. The nature ofthings, val
ues and processes of history is accordingly simplified. In this
oversimplification ofthe complex ultimate elements ofexistence
lies the fundamental inadequacy of the Communist outlook in
general.

Man, you and I in person, is conceived as a purely material
being, whose spiritual and inward experiences and achievements
are nothing more than modifications attendant upon and reduci
ble to the movement of the matter which he is. The dignity of
man-which the Classical tradition saw as consisting of man's
rational and creative powers, and the Christian tradition as ema
nating from man's status as the Image of God destined for eter
nallife-is replaced, in the Communist philosophy, by the status
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ofman as a unit in a multitude, a part ofa greater whole, deter
mined in his worth, like that whole itself, by his contribution
to the production ofmaterial goods. So engrossed are the Com-:
munists in the materialistic phenomena of capital and labor
and sheer economic goods that man is conceived, to use the fa
mous phrase of Stalin, as at best "the most precious capital."·

Religion, which the West has invariably conceived as the re
sponse of man to the Divine Presence, Communism conceives
as a product of the economic structure of society, conditioned
and determined in its rise as well as in its value by this structure.
The deepest stirrings of the human soul in the presence of Di
vine Glory and in response to Divine Love-which have char
acterizedsaintliness and produced the best in philosophy and art
in the West-are thus envisioned by Communism as nothing
more than superstitions propagated by exploiters for the doping
of the exploited, and are to be combated systematically, albeit
tactfully. Religion is "the opium of the people."

The representative thinkers of the West regarded ethics as
rooted essentially in the nature ofman and in the absolute order
ofvalues, both ofwhich are grounded in the transcendent order
ofthe Divine. Communism rejects the very conception ofabso
lute standards of ethics or unconditional moral judgments or
obligations. "We say that our morality is wholly subordinated
to the interests of the class-struggle of the proletariat:' declares
Lenin; "We deduce our morality from the facts and needs ofthe
class-struggle of the proletariat."" Mr. Vyshinsky writes:

"Communist morality, ofwhich Lenin spoke in 1920, pene
trates into ever broadening strata ofour society.The actions,
the entire conduct, of the honorable Soviet citizen to social
and personal life is dictated by the interests of our socialist
revolution, the interests of the people. and by the task of the
triumphant consummation of communism. For this reason
implacable hatred for enemies of the revolution. struggling

• A.Y.Vyshinsky (Editor), The Law oj the Soviet State (New York: Macmillan. 1948),
P· 629·

.. Lenin. On Rtligion (New York: International Publishers. 1933.) pp. 47-48.
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against foes of the people, against Trotsky-Bukharin spies
and diversionists who acted for the bourgeoisie in striving
to overthrow the existing socialist order in the USSR and
to reestablish capitalism, is one of the most important prin
ciples of communist morality.""

According to the genuine traditions of the West, the human
person has a complex relation to society, which is such that, on
the one hand and in one sense, the individual isa part ofsociety,
and, on the other hand and in another sense, the human person
is a whole which cannot be reduced to the quantitative dimen
sion ofa mere part, and is ofa certain ultimacy which cannot be
suspended or relegated in favour of the interests of society; for
man is a being to whom the order of the Divine and the Abso
lute is accessible, and in whose encounter with, and response to,
this order, lies his worth and axiological ultimacy. It is on the
grounds of this dual-status ofthe human person that his rights
and obligations can be harmonized, and the rights ofthe person
and those ofsociety can be conceived as concordant and not dis
cordant. To Communism, man's worth is conditional, not abso
lute; derivative,not ultimate. Man, every man, existsjor society;
society existsjor the production ofmaterial goods. Man is a part
ofa greater whole, which, in turn, is instrumental to an imper
sonal and material end.

The deepest traditions of the West conceived of man as the
subject of basic and inalienable and universal rights, rights which
are based upon his very nature and which are embodied in nat
ural law. From Sophocles to the Stoics and Cicero, and from St.
Paul and the Church Fathers to St. Thomas, to Suarez and to
Grotius, and even to the philosophers ofthe eighteenth century
and the thinkers of the American and French Revolutions, nat
ural law has been looked upon as the immediate basis of human
rights. Communism rejects the very idea of intrinsic and inalien
able human rights. Rights are not acknowledged and recognized
-literally, re-cognized-and discovered by the Collective in the

.. Vyshinsky. op. cit., p. 645.
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very nature ofman, but are rather conferred upon the person by
the Collective, granted to the individual by society. They are
conditionally given, and may be withdrawn. Rights that are ab
solute and unconditional, rights that are natural and inalienable,
rights that inhere in the very nature and dignity ofman as a per
son, are rejected by Communism in theory, and trampled by
Communist states in practice.

Freedom ofthought, freedom of conscience, freedom of ex
pression, freedom of artistic creativity, freedom of association
-and all the fundamental freedoms ofman which pertain to the
very dignity ofpersonality-are tolerated to the extent, and only
to the extent, to which they conform to the strict requirements
of the interests of Communism as interpreted by Communist
leadership. Mr. Vyshinsky writes:

"Having given the toilers freedom of speech, assemblies,
street parades, press, and so on, the Soviet government ex
plicity excluded the no~laborclasses from enjoyment of this
freedom.... Having assured genuine freedom of press to
the'toilers, the Soviet government did not extend this free
dom to the nonlaboring strata.":l3

"In our state, naturally, there is and can be no place for free
dom ofspeech, press, and so on for the foes of socialism...•
Freedom of speech, of the press, of assembly, of meetings,
of street parades, and of demonstrations are the property of
all the citizens in the USSR, fully guaranteed by the State
upon the single condition that they be utilized in accord
with the interest of the toilers and to the end of strength
ening the socialistic social order.""

The tragic fate of intellectuals, scientists, poets and musicians
under Communist rule-whether of those who heroically re
main loyal to their best lights at the risk of liquidation, or those
who disgracefully retrace their steps and make public retractions
-is not surprising.The Communist state-or, at least, the dicta
torship of the proletariat-like any other form of totalitarian-

23 Vyshinsky. op. cit., pp. 614-615. .. Ibid., p. 617.
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ism, necessarily suffocates spontaneity, inner dynamism, freedom
and diversity. The spirit ofman, which can be itselfand its best
selfonly in freedom and love and genuine communion, is choked
and annihilated by totalitarianism. The loftiest heroism sum
moned in the human-heart by an ideology of materialism is at
best formal and one-sided, pathetically narrow in scope and trag
ically impoverished in content. The noblest achievements ofthe
human spirit are initially unauthenticated by indoctrination, cen
sorship and spiritual enslavement. Man is not respected by being
declared "the most precious capital"; for man is only when he
is viewed as a destiny-bearing and a destiny-burdened being, and
when his relation to himself and to others and to God springs
freely and responsibly from the inner depths of his soul.

The totalitarian control by the state ofevery source of inde
pendence and freedom is absolutely contrary to nature and man.
That the state, the mere organ of government and order, is the
source ofevery law, every truth, every norm ofconduct, every so
cial and economic relationship; that no science, no music, no
economic activity, no philosophy, no art, no theology, is to be
permitted except if it is state-licensed and state-controlled: all
this is so false, so arrogant, so autocratic and tyrannical that no
man who has drunk deep from the living waters of the Western
Platonic-Christian tradition can possibly accept it. The State
does not come in the first place; it comes in the tenth or fifteenth
place. The University is higher than the State; the tradition of
free inquiry is higher than the State; the Church is higher than the
State; the family is higher than the State; natural law is higher
than the State; the intimate circle of love and friendship is higher
than the State; God is higher-than the State; within limits, free
economic activity is higher than the State. Far from the State de
termining the proper nature and limits of autonomy of these
other things, they set proper limits to the activity of the State,
so that ifthe State trespasses these limits, it ceases to be the State:
it becomes a tyrant. By the word "higher" J mean that the Uni
versity, the Church, the family, etc., contain sources oftruth and
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being that are not only utterly independent of the State and
belong to a separate realm altogether, but that this truth and be
ing is qualitatively superior to any truth and being belonging to
the State as such, so that a ruler, or king, or dictator, passing a
scientist, or mother, or priest, or saint, or lover, or philosopher,
should take off his hat and bow to him or her in all respect; and
should in addition sit at his or her feet and learn truths which
his State could never teach him. The destruction ofall this in
termediate plenum of freedom is the most grievous sin commit
ted by totalitarianism, of whatever stripe.

Because man is a rational being, the evil ofhis own doing al
ways has its origin in an error of his mind. I shall now list the
eight basic errors committed by the metaphysics of Commu
nism, and contrast them in each case with the truth ofthe West
ern pos~tive tradition.

I. That ultimate reality is through and through matter. The
truth is that besides matter and utterly irreducible to it, there is
an independent and superior reality, namely mind and spirit.

2. The proper attribute of reality is change and strife. The
truth is that there is a changeless and stable order of existence
on which the mind can really rest.

3. There is no objective and eternal truth. The truth is that
such a truth exists, and that only by humbly seeking and finding
it can we achieve genuine understanding and real peace.

4. Only the immanent and temporal exist. The truth is that
there is a whole dimension of transcendent norms fully acces
sible to the mind and heart.

5. There is no God. The truth is that there is a God Who is
the loving Father ofall ofus, including those who deny Him, and
Who is the Creator of heaven and earth and the Lord of history.

6. That, so far as the nature of things is concerned, only the
tradition of Democritus, Lucretius, Feuerbach and Marx is
right. The truth is that this materialist tradition is thoroughly
absorbed by the more concrete positive tradition from Plato
and Aristotle to Hegel and Whitehead.
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7. Man is perfectible by his own self-sufficient efforts. The
truth is that man has a certain inherent perversity of which he
can only be cured by transcendent aid.

8. The human person is for the sake ofsociety and the state.
The truth is that society and the state are for the sake ofthe hu
man person.

This is the sort of metaphysics which inspires Communism,
.and this is the kind of world which it seeks to realize here on
earth. For all its genuine passion for social and economic justice,
and for all its enduring positive achievements, the Communist
world and ideal is nevertheless a materialistic, atheistic, dialec
tical, relativistic, purely immanent (i.e., this-worldly) and man
made, totalitarian world and ideal. I must conclude from all this
that it is not true that Communist e~istence justifies the Com
munist revolution, even if the end justified the means.

I~ The Russian Soul

We can thank God Communism does not exhaust the Rus
sian spirit. This spirit is much deeper than the militant Com
munism which today disturbs the world. It is true that Commu
nism is the established religion ofthe Soviet Government today,
but the hope ofpeace resides in the unextinguished fire oftruth
and love which certainly smolders in the Russian heart. It is im
possible, to understand and meet the Soviet challenge without a
minimum ofacquaintance with the greatest Russian literature of
the nineteenth century. This literature, in all its beauty and pa
thos and freedom, reflects the mysterious depths ofthe Russian
so.ul far more authentically than the monotonously true-to-the
party-line dialectical disquisitions ofthe Soviet representatives.
I honestly believe that the Department of Public Information
of the United Nations can do no better service for the cause of
peace than to prepare a two-volume compendium ofnineteenth
century Russiart literature which. by a formal vote ofthe General
Assembly, should be made required reading for every delegate
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who comes to the United Nations. If only we penetrated the
mind and spirit not only of Krylof, as Mr. McNeil admonished
us to do the other day, but also of Pushkin, Gogol, Turgenev,
Chekov, Dostoyevsky,Tolstoy, Soloviev, Gorki, we would be in
a far better position to cope with the present world situation. I
should wish nothing more sincerely for my honorable colleagues
around this table than to steep themselves in this wonderful
world ofthe spirit. Most ofus know a great deal about the spirit
ual and intellectual background of the West, and therefore do
not need such a schooling, so far as the presuppositions of West
ern thought and action are concerned. But many of us know
about Russia only what we read in the newspapers and hear from
the mouths ofthe Soviet version of herself. In fact one reason
why I sometimes wholeheartedly laugh at specific points in the
expositions of a Vyshinsky. or a Manuilsky, or a Pavlov, or an
Arutiunian is precisely because I see in tile imagery used, or the
humor resorted to, or the parable or anecdote related, or the
deep humanity revealed, or the sheer boundless exuberance, or
the childlike inconsistency, or the utter, joyous self-abandon of
spirit, certain authentic features ofthe free Russian soul burst
ing forth through the drabness of Marxist dialectic, like a vol
cano erupting the dead crust of the earth.

I p"opose, very briefly, to outline a phenomenology of the
Russian soul as I glimpse it in Russian literature.

Russian literature reveals the tragic sufferings ofthe Russian
.soul. There are revealed utterly new dimensions ofsuffering and
self-estrangement.

It has been the peculiar calling ofthe Russian soul, it seems,
to struggle and suffer. Pain, distress, suffering for the salvation
of the world: all this has been its special stigmata. As Berdyref,
a master interpreter of things Russian, has put it: "They are in
the throes ofreligious anguish, they seek salvation-that is the
characteristic of Russian creative writers, they seek salvation,
thirs(to make expiation, they suffer for the world."

There is the most curious passage, often in one and the same
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person, from the extreme ofasceticism to the extreme of sensu
ality. Russian literature is permeated with the sense ofcontra
diction, contrast, extremes, antithesis, antinomy.

There is no trace of halfheartedness and mediocrity: things
must be wholehearted, robust, full, elemental, carried to their
logical conclusion, or else they are not Russian. The Russian soul
everlastingly itches to make a clean- slate of things, to take the
very process ofcreation itself into its own hands, to pass beyond
every measure and every limit, walking perilously on the brink
of the precipice.

There is the profound universalism of Pushkin which was so
wonderfully depicted by Dostoyevsky in his famous speech of
1880: in absolute receptivity, a complete identification with
every state of man, everywhere.

There is thus the deepest craving for human brotherhood,
for the most radical elimination ofall difference and all distinc
tion.

Dostoyevsky said: ••Among all nations the Russian soul, the
genius ofthe Russian people is, perhaps, most apt to embrace the
idea of the universal fellowship of man, of brotherly love."

Maturing into self-consciousness amidst terrific social dislo
cation and estrangement, the Russian soul developed a revolution
ary vision ofequality and social justice. Everywhere in Russian
literature there is the quest for a better world, for the transfor
mation ofreality into the likeness of heaven.

Communism, in its atheistic, materialistic, Marxian strain,
is foreign to the deepest and highest in Russian literature; but
there is a genuine spiritual ground in the Russian soul which en
abled atheistic Communism to foist itselfon it, and that is the
sense ofcommunion, sharing, belonging; the sense of "sobor
nost" realized by the faithful in the Church. The sense of "the
other," of "the presence," where this "present other" is a loving
person, a "thou," is, to my knowledge, nowhere more vividly
illustrated than in classical Russian literature.

There is, furthermore, a profound disdain for culture, a de-
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mand that culture justify itself before it be admitted. Russian
nihilism is the negation of the primacy ofculture.

The prodigious German power at abstraction is wholly non
Russian. Russian philosophy and literature is always a quest after

- a way of life, never after abstract ideas. That is why Oostoyevsky
is, no matter what my Soviet friend,s think ofhim, perhaps the
greatest Russian thinker.

A clearly discernible motif is the quest for wholeness, com
pleteness, unity. There is the mystical burning for absorption
and reconciliation, a self-projection onto an ultimate universal
harmony. The Russian soul at its best is consumed by a mystical
flame of the purest type.

Rebelling against things as they are, in mystical communion
with things as they ought to be, the Russian soul has tended to
be apocalyptic, eschatological, prophetic. The Possessed by Oos
toyevsky is a remarkable prophetic delineation of the character
of the Russian revolution.

The deepest characterization of the Russian soul is perhaps
that it manifests a genuine religious consciousness. Therefore
nothing is more really alien to its essence than materialism and
an ideology informed by hatred.

The Russian soul is thus complex. Communism does not ex
haust it. In a magically contracted world the Slavic genius can
not fail to make itself felt. Even if the Tsarist regime had not
been overthrown, but had itself embarked on a policy of pro
gressive industrialization, today, in the geopolitical balance of
power, the world would still face a great Russian problem. It is
absolutely absurd and stupid to entertain the hope that 250 mil
lion Slavs, with their great vitality and culture, with the infinite
material resources at their command, and whether or not they
are ruled by Communists, can simply be dismissed or ignored
by the rest ofthe world. Whatever one's attitude towards Com
munism as a final and comprehensive world-view, certainly the
one unpardonable sin in international relations today is to hate,
or to wish ill, the Russian people as such. We shall always have
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to live with our Russian neighbour. Consequently, the hope of
peace is that the Russian soul may assert the more universal spir
itual side of itself.

The forces ofpeace and understanding have two allies in Rus
sia: our common humanity, and the best that there is in the
Russian spirit. There is hope because Mr. Vyshinsky is not only
a Communist, he is also a human being and a Russian.When our
common humanity and the deep Russian spirituality get the bet
ter ofthe Russian rulers, there will be real prospects for peace.
But so long as Communism has the upper hand, with its doc
trine ofwar and revolution, all peace is an absolute mirage.

v. Critique of the West

It is fairly easy to work out a critique of Communism. The
doctrine is only a hundred years old, and its effective entrench
ment in the great Eurasian heartland is barely thirty years old.
Besides, its basic literature is fairly compact: you have the writ
ings of Marx, Engels, Lenin and Stalin, which are fully acces
sible to any student.

It is far more difficult to elaborate a fundamental critique of
the West. You do not have here a handful of masters as in the
Communist world; you do not have a well-marked-out body
ofofficial literature. Governmental policy and action is not in
formed by rigid theory as in the Communist world. There is
endless variety and difference, considerable looseness ofconnec
tion, and a great deal of fumbling and muddling-through and
emplrlClsm.

Yet a general critique is necessary, because war and peace are
not only a function of Communism: they depend also on the
state of health and illness in Western culture.

There are many phases of Western life which are repulsively
mate~ialistic. The spirit of business and gain, the maddening
variety of things exciting your concupiscence, the utter selfish
ness of uncoordinated activity, all this is not something to at-
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tract and inspire. To the superficial observer who is unable to
penetrate to the core oflove and truth which is still at the heart
of the West, there is little to choose between the soulless mate
rialism of the West and the militant materialism of the East.

There is a general weakening of moral fibre. One gains the
impression that the great fund ofmoral strength which has been
handed down from the tears and labours of the ages is not being
creatively replenished. There is thus unregeneration, a terrify
ing wastage of substance.

O!!ality is in eclipse. O!!antity and size dominate. Not the
better and truer, but the larger and physically stronger: these call
forth moral approbation.

I must say in all humility that the leadership of the West in
general does not seem to be adequate to the unprecedented chal
lenges ofthe age. There is a tr~gic dearth ofmen, men who are so
genuinely in touch with the truth and with the hearts oftheir fel
low men as to have only to open their mouths to be loved and be
lieved and followed.The world desperately cries for masters; for
it is only the voice ofconviction and truth that is going to save us.

There is a corresponding bankruptcy of fundameptal ideas.
There is thus in this realm an unequal struggle for the hearts of
men between Communism and the West. Communism displays
a set ofgeneric ideas-I believe for the most part false""":"'in which
it passionately believes, for which Communists are willing-I
believe misguidedly-to die. There is no comparable ideological
passion in the West. The talk about democracy, freedom, rep
resentative government, is woefully inadequate: it deals for the
most part with pure form, sheer external machinery. It does not
satisfy man's deepest cravings for friendship and understanding
and truth and love.

Politically the West will not serve the cause ofpeace by ally
ing itselfwith dark regimes just because-it is more expedient not
to disturb them. Such regimes are running sores on the body
politic ofhumanity. The West must be honest enough to rebuke
and challenge them. It must firmly lead them into the broad ways
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ofresponsible change. Their peoples are poised to see whether
the West acts from principle or from expediency. And the sub
versive whispers ofworld revolution become more and more po
tent the more these peoples despair of their rulers and the West.

Nor does it do merely to reject Communism. A positive al
ternative must be suggested. The only effective answer to Com
munism is a genuine spiritualized materialism which seeks to
rt~move every trace ofsocial injustice without loss of the higher
values which constitute the very soul ofthe West. Communism
cannot be met by a mere nay; it requires a mighty yea which will
do full justice to man's material needs but will at the same time
place them in their subordinate position in the scale of values.

The complaint is ofte!1 made that our debates in the United
Nations degenerate into "propaganda." But propaganda can be
overcome only by lifting the quality of debate to a higher plane.
If profound ideological themes were introduced, then all at
tempts at propaganda would appear silly and crude. If there is
propaganda, it is only because there is on the other hand ideo
logical impotence. The tragedy of the world today is that the
traditions which embody the deepest truth are not bothering
clearly, sufficiently, responsibly, boldly to articulate themselves.

Nor is it sufficient in this cruel century to be happy and self
sufficient.You must step forth and lead, and not only in material
things. It is not enough to realize good institutions and to leave
it to others to copy them. For man isn't only an ape: he does not
only mimic the good example ofothers. Man thirsts after ideas.
Ifthe habits and institutions ofthe West are not adapted for the
production ofa ringing message, full ofcontent and truth, satis
fying the mind, appealing to the heart, firing the will, a message
on which one can stake his whole life, then in the present world,
in which there is, perhaps as never before, a universal hunger
for truth and justice and rest, the West cannot lead. Leadership
must pass on to others, no matter how perverted and false these
others might be. For the Logos prefers and can finally utilize a false
prophet far better than no prophet at all.
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If your only export in these realms is the silent example of
flourishing political institutions and happy human relations,
you cannot lead. Ifyour only export is a distant reputation for
wealth and prosperity and order, you cannot lead. Nor can you
really lead if you send forth to others only expert advice and
technical assistance. To be able to lead and save yourself and
others, you must above everything else address their mind and
soul. Your tradition, rooted in the glorious Gr:eco-Roman-He
brew-Christian-Western-European-humane outlook, supplies
you with all the necessary presuppositions for leadership. All
you have to do is to be the deepest you already are. The challenge
ofthis epoch is not Communism, but is whether Western soci
ety, conceived in the joyous liberties ofthe Greek city-states and
nurtured on Christian charity, can still recover from the worship
of false and alien gods and return to its authentic sources. The
challenge ofthe moment is whether modern man, distracted and
overwhelmed by himself and by the world, can still regain the
original integrity of his soul.

Whatever be the weakness and decadence ofthe West, it still
has one saving glory: the University is free, the Church is free.
It is a great thing to preserve unbroken the tradition of free in
quiry started by Plato and Aristotle, and the tradition of love
started by God. Truth can still be sought and God can still be
loved and proclaimed in joy and freedom. And this fact alone
is going to save us. It will not be by pacts, or by atomic bombs,
or by economic arrangements, or by the United Nations, that
peace will be established, but by the freedom ofthe Church and
the University each to be itself. Communism does not know
what it has done when it subjected the Church and the Univer
sity to its own dictates.

VI. Condusion

Mr. Vyshinsky's resolution calls for the conclusion ofa Five
Power Pact as the best method of ending the present tension.
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But would such a Pact really do anything to remove the mutual
distrust and fear which now seize both worlds? It has been am
ply demonstrated in this debate that there are plenty of pacts
already, including the greatest of them all, the Charter of the
United Nations. What is needed therefore is not new pacts, but
fundamental modification ofposition, a real change of heart.

One thing must be clear to Mr. Vyshinsky, and that is that
the non-Communist world is by now fully awake to its dangers.
If Communism believes that the clash is inevitable, it must real
ize that the· non-Communist world is not going to be caught
nappmg.

In my opinion it is an illusion to suppose that the sheer em
ployment ofmasterly tactics, such as warmongering propaganda
or the offering ofpeace pacts, is going to frighten anybody, or
dull him into a sense of false security. In my opinion, further
more, Communism will deceive only itself if it thinks that the
Western world is so decadent that Communism can choose at
will its own hour ofstriking.

But if the clash is coming, as Communist dogma has been
. teaching for thirty years, postponement will serve only to allow
both sides time in which the better to prepare. This is the fright
ful meaning of the present arms race. Postponement has signi
ficance only if it is utilized to induce those fundamental changes
in position which may avert the clash.

What forms might such changes take?
We must hope and pray that the leaders ofthe Soviet Union

will reconsider and alter their present determination to shut off
their country, their people, their minds, from the rest of the
world. It is an ultimate injustice to the world to deny it free ac
cess to the great immeasurable riches of the Russian mind and
of the Russian scene. The world yearns to know Russia, and the
Russian people, with their sense of a universal mission, yearns
to embrace the world. Let this embracement be one of love and
brotherhood, and not ofrevolution and bloodshed. Let the Sov
iet leaders open their minds and their country to the traveller,
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the st:udent, the pilgrim, and let them allow their citizens to
come out from behind their fastness, to study in our schools, to
share in our world.

Every point of contact which still exists between the Soviet
Union and the rest ofthe world must be preserved and enlarged,
on whatever level. New points of contact must be sought. All
ofus here find it hopeful that we are still able to talk freely across
this table with our Soviet friends, that we are still together} ifnot
in agreement. Mr.Vyshinsky has done the cause ofpeace a real
service in opening this debate, in enabling us to open out' hearts
to him in freedom, in sitting with us humbly and listening to
and perhaps bearing with our folly. But this is not enough: there 
must be a genuine communion ofminds, genuine modification of
position, genuine cooperation in the fields ofscience, art, schol
arship.

We must hope and pray that the Soviet Government will al
low the Russian people to assert again their hidden spirituality,
will give full play to the capacity ofthe Russian people, so often
proven in the past, to create great works ofreligious art, to per
form great acts of faith, to show great manifestations ofsaint
liness.

We must hope and pray, too, that the Communists will every
where abandon their doctrines ofrevolution and class-struggle,
without losing any of their longing and passion for a better
world; that they will express this abandonment ex cathedra) by
fundamental modification ofdoctrine; that they will no longer
expect, await, and thus contribute to bring about revolutionary
changes in other countries. The non-Communist world must
feel at ease with the Communists, and this it can never do so long
as it knows that the Communists wait only for the day of its
damnation.

We must hope and pray that there will develop in the Western
world a mighty spiritual movement which will rediscover and
reaffirm its glorious hidden values, and fulfill mankind's longing
for a more just order of things, a more beautiful world, a New
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Heaven and a New Earth. Modern man sees before him the pos
sibility ofuniversal plenty for the first time in history, and grasps
at any doctrine which seems to promise him the fulfilment of
his dream. To ask of Communism to change its nature, without
satisfying the need to which it is a response, is to offer the world
not bread, but a stone.

Communism is a doctrine ofdespair. Its only and complete
answer therefore lies in the existence of hope. If the Western
world can show a way to eradicate the shame and scandal of
poverty, ofexploitation, ofoppression, c;>fgreed, without resort
to social revolution and class-struggle and dictatorship: if it
can place these material values in their proper subordinate place
within the context ofa mighty spiritual movement which will
be revolutionary without being subversive, and which will draw
its substance from ,the infinite riches of the Western positive
tradition, then the necessity for Communism will vanish, and
the spectre which now walks the earth will be laid forever.

VII. Postscript*

Part One

The pact proposed by the Soviet Union would indeed be an
excellent thing if the basic atmosphere of confidence were pres
ent. It is certainly, in my opinion, putting the cart before the
horse to suppose that such a pact would itself contribute to the
creation ofthis required atmosphere. Only a fundamental change
in Communist doctrine, whereby the rest ofthe world would no
longer be absolu~ely damned in principle, can, in my opinion,

• Part One of this Postscript was delivered in a plenary session of the Gener~l As
sembly,of the United Nations on November 30. 1949. in the morning, and is found
in A/PY. 259. of the records of the Assembly. pp. 51ff. The occasion was the final
consideration, by the Assembly of 1;he report of the First Committee on the Soviet
proposal. Part Two of this Postscript was 'actually prepared as the conclusion of this
statement in 'plenary. but at the la$t minute Dr. Malik decided not to read it. Con
sequently. it does not appear in the records of the General Assembly. It is here re
produced for the first time.
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bring about the type of confidence which would give substance
and meaning to such pacts. So long as it is a most inalienable
part of Communist doctrine-as it can be amply demonstrated
that it is-that any dealings wit;h the non-Communist world are
more of the nature of tactics or manreuvres which can be justi
fied only as"temporary expedients in the total Communist grand
design, patient only for the mOftlent; ofthe collapse ofthat world
-.so long crs that is the case, I submit, special pacts lose all their
meaning. Rather, if they were entered into,. they rhight mean
either that the non-Communist world is so decadent that it does
n()t perceive the trap into which it is being led or that it is so
cunning that itmakes the Communist world believe that it does
not perceive that trap while, in reality. it is preparing a trap of
its own. As' for the first alternative, I am sure that that is not the
case; as for the second, it is manifestly unworthy of the United
Nations. But; in any case, both alternatives unmistakably mean
that the necessary confidence is simply lacking, and therefore
pacts are unavailing.

On the other hand, the draft resolution proposed by the First
Committee possesses at least this virtue: it reaffirms faith in
the United Nations and underlines those fundamental concrete
modes of international cooperation whose cumulative effect
would be precisely to help in creating the necessary atmosphere
ofconfidence. Since the United Nations is unthinkable without
the active participation ofthe Soviet Union, it is, I submit, a good
thing that in this resolution we are saying,. in effect, that we sol
emnly believe in and seek the cooperation ofthe Soviet Union;
that we sincerely believe in our constantly meeting with the Sov
iet Union and in opening our hearts to its distinguished repre
sentatives in all candour and in all frankness, in the hope that we
may one day induce in them the belief that, after all, the rest of
the world is not so damnable, even from their own point ofview,
as they thought it was. The reaffirmation of the fruitfulness
nay, the absolute necessity-ofour continued association in the
United Nations is a good thing at the present moment.
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I cannot refrain from entering into a slight ideological excur
sion, because I believe ideology in this case is ofthe essence. Com
munism is an offshoot of Western European culture. W irhout
the intellectual apparatus ofGerm~n idealism and the social and
economic phenomena of English industrialism, Communism
would have been impossible. But it has singled out, from the in
finitely rich existence of the West, only the material economic
aspect, setting it up as the source ofall origination and all value,
abstracting thus the modes ofproduction and exchange, and in-:
ordinately concentrating on them, even to the extent ofdeifying
them. Communism is manifestly a rebellion against the \Vest
em authentic order ofvalues. It is, in effect, an inversion ofthis
order.

It follows that the authentic West can understand Commu
nism, can appreciate its positive values and can pass objective
judgments on its shortcomings. Communism, on the other hand,
can neither understand nor appreciate nor authoritatively judge
the West. If it could, it would have modified its position and
peace would have become possible, for Communism is hope
lessly imprisoned within the walls of its own relativism and ma
terialism. It interprets everything in terms of the premises and
the categories of the Marxist philosophy. When it encounters
a ~hing, It does not see the proper nature ofthat thing in itself;
it at once dissolves it, without any remainder, in the presupposi
tions and outlook of Marxism. It cannot listeJn to things speak
ing to it innocently by themselves. It is apparently in a hurry to
get somewhere. Absolutizing its own relativistic outlook and
axiology, Communism neatly explains every view in terms of its
social and economic origin and function, and assesses every value
by the measure of its serviceabill.ty to a class or to the cause of
the classless society. . .

The West, thanks to its belief in the objectivity oftruth and
values, or at least to the presence in it of free and vigourous in
stitutions which embody this belief, is capable of understand
ing the premises and the views of Communism in themselves,
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ofappreciating positive Communist achievements in their own
right, of judging both these positive achievements as well as the
privations and rejections of Communism from the standpoint
of its-i.e., the West's-afhrmative belief in the objective and
the absolute.

The interesting paradox ofthe confrontation of Communism
and the non-Communist world ofthe present day, a glimpse of
which was revealed in the debate in the First Committee, is that
it is precisely the ideology of materialistic relativism which has
absolutizecl itself into an exclusive dogmatism intolerant ofany
other view, disdainful ofany other value, suspicious ofany other
motive, dismissing the rest ofthe world as unworthy ofanything
save bitter hatred or, at best, cynical sarcasm. Symptomatic of
this unwillingness, nay, this apparent constitutional incapacity
of Communism to understand the West in terms of the West's
own nature, in terms, indeed, of the West's better self, is the
thoroughly Marxist identification ofthe West as such with Cap
italism, or reduction of the West, in the glorious plenitude of
its values and diversity of its traditions, to the sheer image of
the economic structure which Communism more or less equivo
cally and misleadingly terms "Capitalism." Communism must
realize that it is not standing face to face with Capitalism. If it
is to understand its own historic position in its true light, Com
munism must thoroughly understand the fact that it is standing
face to face with, and rebelling against the West-the Greek, Ro
man, Hebrew, Christian, humane traditions of the West-and
not only the unhappy West ofsecularism, liberalism, capitalism
and imperialism.

Communism must initially admit the possibility ofgenuine
encounter and diversity, of mutual understanding despite dis
agreement, ofcommunion in spite ofotherness, of love in spite
of radical difference. Otherwise there would be no prospect of
genuine confrontation, understanding, confidence and peace.

I submit it IS Communism itself which is the obstacle to un
derstanding, confidence and peace. Dogmatically entrenched in
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its own relativistic and materialistic presuppositions, it rejects
the very notion ofobjective truth; and thus it precludes the very
possibility of genuine confrontation, of communication, of
agreement. If there is no objective truth, a truth about Commu
nism and about theWest, a truth independent of, and transcend
ent to, Communism and the West, a truth which judges ofwhat
Marx, Engels, Lenin and Stalin believed as well as ofwhat Plato,
Aquinas and Kant believed, then there is no room for genuine
debate but merely for sophistry and propaganda, no room for
agreement but merely for condemnation, no room for a United
Nations but merely for a group ofrepresentatives who assemble
for the specific purpose of denouncing one another while their
Governments speed up their armaments programmes in prepa
ration for the next war.

I do not wish to go back to the debate of the First Commit
tee, but I may perhaps be permitted to point out one very reveal
ing fact about that debate. Two spokesmen of the Communist
States reacted in a very significant way to two different portions
of my statement before the First Committee. One representa
tive said, in a happy moment ofself-revelation, that he was sur
prised at the section ofmy statement concerned with the critique
ofthe West. He even said, and I fully believe him, that he could
not believe his own eyes when he read it. Another representative
intimated that he could not believe that I was honest in my ap
preciation of the positive achievements of the Soviet Union.
This is, indeed, very interesting: for it demonstrates that Com
munism cannot conceive ofeither an honest criticism ofoneself
or an honest appreciation of the positive worth ofone's oppo
nents.

These are corollaries of the rejection of objective truth. If
we reject a truth which is above one's self and one's cause and
one's position, above one's interests, above one's nationality and
class and tradition, as well as above the opponent's cause and po
sitions and interests and traditions-ifwe rej ect such a truth and
ifwe deny its accessibility to the human mind and heart-then
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how can we still claim to believe in the possibilityofconvincing
one another, ofcoming to terms with one another, of facing and
meeting one another? Or are we determined by the mere fact that
we hold different views to remain eternally incapable ofmeet
ing one another except externally and superficially, in mutual
condemnation, distrust and hostility?

Let Communism but admit the possibility of truth in the
non-Communist world, let Communism but grant the possibil
ity oferror in its own teachings, let Communism but recognize
that truth really exists, exists independently ofCommunism and
non-Communism, and may be sought and found by Commu
nists and non-Communists, and may be discussed between Com
munists and non-Communi~ts:let Communism but admit this,
and then the absurdity of discussion and the impossibility of
agreement between Communists and non-Communists will at
once vanish. Peace will then, but only then, be possible. Other
wise, the only peace that remains for the world is unauthentic
and insecure peace, a peace which is virtually a state ofpotential
warfare.

Part Two

The two worlds, then, face each other across a terrible chasm.
The Communist world, believing in the rottenness ofthe non
Communist world, in the inevitability of its downfall, in the
danger to itself from any too protracted a delay in that downfall,
must needs, by the compulsionofits own doctrine, do everything
in its power to promote and hasten that catastrophic event. It
is therefore necessarily goaded to intervene. The method it ad
vocates is violent revolution; the promise it holds out is mate
rial security, social justice and the abolition of discrimination
and exploitation. This, then, is the great challenge facing us from
the other side of the chasm. The history of the present genera
tion will consist mainly in the response we shall make to this
challenge.
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Ifthe Western world adopts Communist methods, it will be
tray its dearest traditions. It will then rebel against itself. Com
munism will have won. For nothing pleases Communism more
than to see the West forsake its holy tradition of love and per
suasion. If, on the other hand, the West holds out the Commu
nist promise alone, again it will betray itsel£ For the West lives
under, and has been blessed by the sway of the teaching that it
is not by bread and security alone that man liveth. The greatest
expression ofthis dialectic between security and freedom, and
of the genuine Western position in this regard, was made pre
cisely by a Russian; namely, by Dostoyevsky in the Grand In
quisitor in The Brothers Karamaz::gv. The only adequate response to
the Communist challenge is the rediscovery and the reaffirma
tion by the West of the highest spiritual values by which it has
lived and prospered and moved the ages.

It ought to be very bluntly stated that a world that is rela
tivelyimperfect from the economic and material point ofview,
but that retains at its heart the core of love and truth and free
dom which has for three thousand years characterized Western
civilization at its best, is vastly to be preferred to any world,
no matter how absolutely perfect materially and economically,
which rejects this creative core of love and truth and freedom.
The perfect soul can always correct the imperfect body, but where
there is no soul, even the most perfect body is soon but dust and
ashes.

The challenge then is two-fold. Are the benefits promised by
Communism unattainable except by Communist means, namely
by subversion, violence and revolution? Whatever the means,
are Communist values and benefits unattainable except at the
cost ofthe more traditional values which make up in reality the
soul of the West?

And this two-fold challenge imposes on the Western world
the following task: how to attain all the positive and good ends
which Communism boasts of without resorting to Communist
means, and without destroying the higher tested values of West-

41



ern civilization at its best, namely freedom, responsibility ofthe
individual, the primacy of the personal and spiritual and intel
lectual, the trust in reason and the belief in God.

In order to be able to meet this formidable challenge in its
own way, the non-Communist world must first of all, and as a
purely negative condition, look after its own defenses. The non
Communist world cannot afford to assume that where militant
Communism could strike and could get away with it, it would
not strike.

Accepting the challenge, keeping possible Communist inter
vention at bay, utilizing to the full its own infinite positive re
sources, sharing its life and goods in larger justice and freedom,
the Western world ought to develop a strong and healthy civiliza
tion. All the Communist gains will be there, without the Com
munist losses. In the fullness oftime the Communist world will
find itselfat a tremendous disadvantage. It will behold across the
chasm, even ifdimly, an image ofreal beauty and strength. And
it might then deign to meet and discuss and come to terms.Then
perhaps the Russian soul, with her deep spirituality and her gen
uine urge at universalism, will reaffirm itself, and the offshoot,
which is Communism, will come back to its origin, chastened
and penitent.
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