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The recent explosive growth of Protestantism in Latin America has led a number of 

scholars to predict that the region may be on its way to reaching a significantly higher 

levels of socioeconomic development and democracy. These are important claims for a 

region that has struggled with both economic development and democratic consolidation. 

This thesis argues that Protestantism in Latin America does not follow the classical 

Weberian pattern of development.  Because the majority of Protestant growth in the 

region is Pentecostal, the causal assumptions of the ―culture and development‖ school do 

not hold. Furthermore, a context of neoliberalism, a significant colonial legacy, and wide 

income disparities continue to hinder the potential for development.  Based on a review 

of secondary sources and specific data from the case of Guatemala, this thesis argues that 

while individual Protestants may experience some upward social mobility, the growth of 

Protestantism has done little to advance the socioeconomic and political development of 

the region 
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INTRODUCTION 

Protestantism in Latin America is not a novel twentieth century phenomenon. 

Indeed, since the Catholic Church started to lose its protected status following the wars of 

independence in the nineteenth century, European Protestant denominations such as, the 

Anglicans, Lutherans, Presbyterians and Methodists have long had roots in Latin 

America (Clawson, 1984, 502). Protestant missionaries from the United States have also 

been active in Latin America throughout the nineteenth century (Burnett, 1992, 218).  

However, the 1960s brought a ―Protestant explosion‖ to Latin America that changed 

Latin American religious landscape.  Many Latin American countries such as Chile, 

Brazil, Guatemala, El Salvador, and Honduras are estimated to have Protestant 

populations ―exceeding one quarter of the general population‖ (Burnett, 1992, 219).  

David Clawson argued in Religious Allegiance and Economic Development in Rural 

Latin America that ―regardless of the precise number of adherents, it is readily apparent 

that Protestants now constitute, in many Latin American nations, an acknowledged 

minority sector with a potential for influencing many aspects of national life‖ (Clawson, 

1984, 503).  By many accounts, Protestantism has not only emerged as alternative to 

Catholicism in Latin America, it has emerged as a life-changing force in the lives of 

everyday Latin Americans with the potential to change political and socioeconomic 

development in nations across the region.   

 As the ―wave‖ of Protestantism occurred across Latin America in the 1960s, an 

early wave of studies attempting to analyze its causes and its implications also arose.  For 

instance, Latin American scholar Lalive d‘Epinay argued that the growth of Protestantism 

is a result of social dislocation caused by the development of modern capitalism along 
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with its by-product of rapid urbanization and industrialization.  Capitalism and 

modernization in Latin America ―produce[s] the very kinds of social dislocations that 

make the Protestant religion increasingly attractive to those sectors affected the most—

the poor‖ (Burnett, 1992, 224).  d‘Epinay found that the individuals who were most likely 

to convert to Protestantism were rural migrants who moved to the city to find 

employment and were separated from their families and their traditional way of life.  

David Martin in Tongues of Fire: The Explosion of Protestantism in Latin America 

argued that the ―explosive popularity‖ of Protestantism, specifically, Pentecostalism, ―can 

be attributed to the fact that churches offer stability and personal empowerment to their 

members . . . especially in circumstances that make the rest of the world seem capricious 

and cruel‖ (Burnett, 1992, 228).  Individuals dislocated from the countryside to the city 

who work low paying jobs or are unemployed are increasingly attracted to the close-knit 

family provided by Pentecostalism.   

 Protestantism also provides some benefits to church members, which aid in the 

relief of everyday strain and also help modest gains in socioeconomic development, gains 

that some scholars argue can lead to a stable and modern democratic society.  

Pentecostalism ―place[s] great emphasis on reading, for without knowing how to read one 

cannot study the scriptures, prepare a Sunday school lesson or sermon‖ (Clawson, 1984, 

507).  As a result, illiterate Pentecostals strive for, and many even achieve, modest 

literacy to read the Bible and perform other functions of the Church.  Pentecostals in 

Latin America are also more likely than Catholics to educate their children (Clawson, 

1984, 508).  In addition to educational skills, many individuals who convert to 

Pentecostalism acquire vital leadership and administrative skills that are also used for 
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secular economic endeavors.  One important point that Burnett made was that Protestants 

in Latin America ―practiced ‗ascetic behavior‘ that contributed to their economic 

advancement…this behavior (mainly, saving money that might previously have been 

used on alcohol, smoking, gambling, or the like) amounted to no more than ‗penny 

capitalism‘‖ (Burnett, 1994, 224).  Protestant growth has undoubtedly created 

socioeconomic and political change in the lives of individual Latin Americans in ways 

that the prevailing Catholic ideology has not.  Protestantism, to a certain degree 

empowers individuals and brings otherwise ―voiceless‖ individuals into the public 

sphere.  However, this wave of Protestantism has caused some scholars to express 

shallow hopes for the overall prospects for development and democracy in Latin 

America.    

 With the growth of Pentecostalism came Pentecostal revivals, an ―atmosphere 

charged with energy and enthusiasm‖ as described by Daniel Levine in The News About 

Religion in Latin America (Levine, 2000, 121).   Pentecostalism emphasizes ―faith 

healing, charismatic acts, and a millennial message focused on the imminent coming of 

the ‗end times‘‖ (Cleary and Steigenga, 2004, 12).  Levine experienced a common 

Pentecostal practice which is sometimes accompanied by the charismatic act of speaking 

in tongues. Furthermore, with the growth of Pentecostalism, religion became much more 

accessible; Pentecostalism has the unique aspect of requiring every member to 

evangelize.  Therefore, ―the spread of literacy and the access to mass media have diffused 

the tools of religious expertise into many hands‖ (Levine, 2000, 124).  It became 

practically uncomplicated to start a church; as long as the person was called by God and 

had a few followers, he/she could start a church.  Also, the gospel was broadcasted 
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through the radio, television and even street corners (Levine, 2000, 127).  This Protestant 

growth, in addition to giving a ―voice to the voiceless,‖ increased religious pluralism, in 

that religious actors such as the Catholic Church as well as political actors increasingly 

became aware of the Protestant growth and they responded. This research analyzes the 

extent to which interaction between the state and religious actors translates into the kind 

of pluralism that challenges the center of power and ultimately leads to democracy. 

The implications of Protestant growth, from a political science perspective, are 

the socioeconomic and political changes that may come with the growth of Protestant 

culture in Latin America. Culture and development theorists like Amy Sherman and 

Lawrence Harrison argue that the cultural changes caused by converting to Protestantism 

will eventually translate into economic development.  They believe that cultural norms 

and practices determine whether a country will achieve socioeconomic development.  

However, the growing denomination of Pentecostalism in Latin America and the actual 

economic and political realities, including Neo-liberal economic policies, debt 

dependence and a history of colonialism, present major structural impediments to the 

culture and development thesis that the growth of Protestantism will spark economic 

development and ultimately democratic capitalism.   

 

 

RELIGION AND DEMOCRACY  

A review of the literature on whether Protestantism correlates with democracy has 

yielded mixed and obscured answers.  Those analyzing the causes of democratic waves 

attributed very little responsibility to religion except in specific cases such as Poland and 
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Brazil where religious organizations had a hand in opposing authoritarian regimes 

(Anderson, 2004, 192).  However, it appears that some of the first countries that 

democratized, namely the United States, Britain, Scandinavia, and Holland, had a 

Protestant religious tradition with few exceptions (Anderson, 2004, 194).  It appears that 

there are some aspects of Protestant religious tradition that allow or encourage the growth 

of democratic governance. Researchers such as Max Weber and Steve Bruce suggest that 

the Reformation that forms the Protestant tradition brings about principles that are 

conducive to the emergence of democracy.  The Reformation inevitably created ideas 

such as rule by a consenting majority, tolerance of other groups, pluralism and the rule of 

law—ruling by God‘s law (Anderson, 2004, 195).  These assessments support the claim 

that Protestantism and the emergence of democracy are linked.  

 It should also be noted that the denominations of Protestantism in Weber‘s 

analysis and the growing Protestant denomination in Latin America are two very different 

phenomenons.  The Pentecostals in Latin America stress a very different religious 

ideology than the Puritans in Weber‘s analysis. Weber in The Protestant Ethic and the 

Spirit of Capitalism argued for an indirect relationship between democracy and 

Protestantism.  Effectively, his causation model is that the Protestant ethic promotes 

social mobility, which increases economic growth, eventually ending in democracy.  John 

Anderson argues that ―the Reformation helped to breakdown the traditional cultural 

barriers to economic modernization which in turn created a growing division of labor and 

a degree of egalitarian[ism]‖ (Anderson, 2004, 194).   

John Anderson argued that as the population of practicing Catholics increases the 

country should become more authoritarian and as the population of Protestants increases, 
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the country should become more democratic.  This assessment holds true in Latin 

America and Iberian countries.  Anderson argues that ―there were important elements 

within the Catholic organizational and ideological tradition that chimed in well with the 

authoritarian and paternalistic political traditions of these [Latin America and Iberian] 

states‖ (Anderson, 2004, 196).  Samuel Huntington, in The Third Wave of 

Democratization, declared that 75 percent of the countries that made a transition to 

democracy between the 1970s and 1990s were Catholic (Anderson, 2004, 198).  

Logically, that makes sense since most of the Protestant countries had already 

consolidated democracy, therefore any new democracies would have to be from a 

different religious traditions.  Catholicism emerges as such a religious tradition because 

of a change of philosophy in the church hierarchy.  Catholic priests at the local level 

became more involved with the people and, to a great extent, identified with their 

suffering.  They inevitably found themselves defending the people‘s interests against ―the 

economically and politically powerful‖ (Anderson, 2004, 199).  One important point that 

Anderson argues is that any Western Christian religious tradition is conducive to 

democracy as long as it is ―protestantized‖ by focusing more on the individual 

(Anderson, 2004, 199).  He is suggesting that since the Catholic Church has become 

more flexible ―largely due to ideological and organizational competition . . . from 

expanding Protestant communities,‖ it focuses on the individual, inevitably creating an 

atmosphere more favorable to democracy (Anderson, 2004, 199).   

There is enough evidence to make the case that religious traditions correlate with 

political systems.  Virtually all of the countries in Europe that were either totalitarian or 

authoritarian had a Catholic religious tradition.  On the other hand, countries such as the 
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United States, Holland, the United Kingdom, and Switzerland have a predominantly 

Protestant religious tradition and are democracies (Bruce, 2004, 5).  This observation is 

attributed to the Reformation‘s creating of the Protestant religious tradition that 

encouraged individualism, egalitarianism, individual participation in their own salvation, 

and factionalism. Therefore, the rise of democratic governance became likely. While the 

historical relationship between Protestantism and democracy is well noted, it does not 

mean that this relationship still exists.  The United States and Europe did not face the 

challenge of current neoliberal economic policy, the social structure impacted by the 

colonial legacy of Latin America or its dependent relationship within the world economy.  

 Therefore, this research analyzes the extent to which the new rise of 

Pentecostalism fosters development and democratic governance in Latin America.  The 

greatest contribution of this research, and its most central difference to the rest of the 

literature that analyzes the democratic implications of the growing Protestant culture in 

Latin America, is the three relationships that it implicates.  First, the research analyzes 

the relationship between religious culture and economic development, a relationship that 

individuals such as Amy Sherman, Lawrence Harrison, and others found to have a 

positive correlation to development. These individuals are grouped under the banner of 

the culture and development school in virtue of their judgment. Second, this research 

qualitatively assesses the claim that economic development is a prerequisite for 

democracy.  Finally this research utilizes specific data from the case of Guatemala to 

assess whether there are significant differences in beliefs toward democratic ideals across 

religious denominations. 
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THE CULTURE AND DEVELOPMENT SCHOOL 

The culture and development school attributes social concepts, namely the 

Western idea of democracy and development, to cultural norms and practices.  Amy 

Sherman, in The Soul of Development: Biblical Christianity and Economic 

Transformation in Guatemala identifies the leading scholars in the culture and 

development school of thought and their respective contributions.  These individuals are 

bound together by the aim of understanding ―cultural differences in order to identify 

patterns that appear to hinder the prospects of economic development‖ (Sherman, 1997, 

23).  Among some of the scholars named include Max Weber, Joseph Schumpeter and 

Gunnar Myrdal, David McClelland and Tomas Fillol and the contemporaries included 

Thomas Sowell and Lawrence Harrison.  All of these individuals emphasize important 

concepts that form the culture and development school.   

Weber‘s contribution to the link of culture and development emphasizes the 

importance of virtues such as ―frugality, hard work, devotion to duty, self-control, 

shunning of indulgence and luxury,‖ virtues that he considers to be the results of 

Protestant ethics (Sherman, 1997, 23).  In addition to the introduction of virtue as a 

relevant variable in the analysis of development, Weber introduces the concept of 

rationality to the analysis of culture and development, an idea that will be echoed by 

contemporary researchers on the subject.  Rationality, according to Sherman, is achieved 

by the ―Protestant faith . . . in that it posited a rational God and a rational universe, and 

immutable code of ethics, absolute standards of right and wrong, and a consistent 

conception of justice in which good was rewarded and evil punished‖ (Sherman, 1997, 

25).  This is consistent with Sherman‘s analysis that ―Cristo-paganism‖ is irrational and 



 13 

thus incompatible with development.  Sherman made use of the term ―Cristo-pagan‖ to 

describe the combining of Catholic beliefs with Mayan animism in the case of 

Guatemala.  Cristo-pagans worship the spirits of the dead, consider that certain places 

such as mountains are sacred, and believe that most objects have ―spirit-owners.‖  Cristo-

paganism beliefs portray an unpredictable and human-like perception of the spirit world 

and, as Myrdal argued, this culture emphasizes the belief that humans have no control 

over nature and therefore no control over their own destiny (Sherman, 1997, 26).   

Myrdal‘s contribution to the school of culture and development is the coining of 

the two social concepts of ―fatalism‖ and ―familism.‖ Where fatalism is the idea that 

individuals have little control over their destiny, familism is a ―general [asociality] that 

leads people to think that anybody in a position of power is likely to exploit it‖ (Sherman, 

1997, 26).  In the case of fatalism, individuals lack the motivation to achieve and as 

Myrdal argues, this culture contributes ―to an antiwork mentality‖ (Sherman, 1997, 26). 

On the other hand, familism encourages corruption and the distrust of authority. In 

essence, a culture with either of these two social components will likely struggle to 

achieve development. 

Joseph Schumpeter‘s analysis of culture and development is similar to Weber‘s in 

the sense that both arguments are based on economic culture.  Schumpeter explores the 

cultural factors that encourage an entrepreneurial spirit and found that ―entrepreneurial 

innovation was rooted in psychological factors‖ (Sherman, 1997, 27).  He described 

entrepreneurs as individuals with strong leadership skills, a strong volition, courageous, 

nonconformists, strong-willed, persistent in the face of criticism, and the ability to just 

get things done (Sherman, 1997, 27).  The implication of these qualities to Amy 
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Sherman‘s thesis is that these qualities are imbedded or at least encouraged when an 

individual converts to Protestantism.  Strong leadership is encouraged in church functions 

and, often, individuals have the opportunity to start their own church if they disagree with 

the teachings and functions of their current church.  McClelland and Fillol also focused 

on the psychological factors that influenced economic development.  In the case of 

McClelland, he found that there was a correlation between development and a high need 

for achievement (Sherman, 1997, 28).  He analyzed children‘s literature in 30 countries to 

test whether the countries that emphasized high needs for achievements showed greater 

economic progress. Although other variables, namely education, were found to be 

significant, this analysis is consistent to the school of culture and development thesis; 

behaviors or attitudes instilled or emphasized by a culture are important to development.  

 Fillol‘s analysis is an application of Myrdal‘s concept of fatalism in the context 

of Argentina.  In Argentina, Fillol argued that people believe that ―humans are subject to 

nature rather than nature to humans‖ (Sherman, 1997, 29).  According to Fillol, 

Argentines view human nature as ―fixed‖ and they do not believe that people can change 

their destiny; therefore they just do not undertake the entrepreneurial activities that would 

spark economic development (Sherman, 1997, 28).   

The thesis of culture and development is echoed in the work of African-American 

economist Thomas Sowell who argues that there is a difference in economic performance 

across culture in his analyses of black, Chinese and European immigrant cultures 

(Sherman, 1997, 30).  To Sowell, ―cultures are ultimately ways of accomplishing things, 

and the differing efficiencies with which they accomplish different things determine the 

outcomes of very serious economic, political, and military endeavors‖ (Sherman, 1997, 
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31).  Sowell identified the success of the Chinese and noticed that they prospered in every 

environment in which they found themselves.  Based on his analysis, the Chinese were 

able to achieve economic success in two fundamental ways: ―working harder and saving 

more than the locals‖ (Sherman, 1997, 31).  On the other hand, European immigrants like 

the Germans were successful because of their hard work and civic culture while Jewish 

immigrants prospered because of ―work capacity and frugality‖ (Sherman, 1997, 31).  

Sowell used the Irish culture as a contrast, and stated that ―they had a reputation for 

fighting, alcoholism, uncleanliness, and unreliability‖ which, throughout most of their 

history, in addition to British oppression is the cause of Ireland‘s status as ―one of the 

poorer nations of western Europe (Sherman, 1997, 32).  Sowell‘s analysis provided 

specific aspects of culture that are conducive to development and the case studies to 

support it. 

The one individual who Amy Sherman classified as the most influential 

contributor to the school of culture and development, Lawrence Harrison, combined the 

rhetoric of the school from the previous decade and applied it in the context of Latin 

America and the Caribbean. Harrison‘s three most important requisites for economic 

advancement are themes that resonate in the school of culture and development, which 

includes people‘s ―world view‘s time focus—past, present, or future; the extent to which 

the world view encourages rationality; and the concepts of equality and authority it 

propagates‖ (Sherman, 1997, 32).  Harrison claims that a ―forward-looking mentality‖ 

promotes progressivism, while individuals who focus on the past and dwell in the 

problems of the present would not accentuate development-oriented practices such as 

investments, savings, and planning (Sherman, 1997, 33). Rationality, in the sense treated 
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by Harrison, equates to Myrdal‘s concept of fatalism and Harrison also emphasizes the 

concept of familism in his clarification of the notions of equality and authority as a 

requisite for development.  According to Sherman, the growth of Protestantism in Latin 

America provides the ―philosophical aspects, social/psychological aspects, behavioral 

aspects and institutional aspects‖ (Sherman, 1997, 35) necessary for economic 

development.   

Sherman‘s argument can be outlined using three major concepts; virtues, 

rationality, and strong leadership. Using Max Weber‘s analysis of virtue, Sherman argues 

that Protestant conversions produce the virtues of frugality, hard-work, devotion to duty, 

self-control and shunning of indulgence.  For example, Sherman found that conversion 

restricts alcohol consumption among males and this male sobriety freed up money for the 

household and allow male heads of the household to invest in their family‘s well being.  

Protestant conversions also reduce infidelity and strengthen marital bonds.  Second, for 

rationality, Sherman argued that rationality is achieved by the ―Protestant faith . . . in that 

it posited a rational God and a rational universe, and immutable code of ethics, absolute 

standards of right and wrong, and a consistent conception of justice in which good was 

rewarded and evil punished‖ (Sherman, 1997, 25).  Therefore, Sherman and the culture 

and development school believe that the growth of Pentecostalism at its current rate in 

Latin America will instills these traditional protestant values that will in turn spark 

economic development.  As a result, aggregate economic development will occur across 

Latin America. 
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DEVELOPMENT AND DEMOCRACY  

Researchers who believe that religious culture spurs economic development are 

enthusiastic about the democratic changes that may occur in Latin America with 

increased economic development. In fact, Sherman argues that ―Evangelicals can 

contribute to the strengthening of democracy‖ (Sherman, 1997, 16).  Sherman is very 

explicit about the possibility of wide scale democratic consolidation do to economic 

growth that may occur from increased conversion to Protestantism.  She claims that 

―Evangelical growth in Guatemala is likely to make at least a modest contribution to the 

nurturing of the moral-cultural soil that is conducive to the consolidation of democratic 

capitalism,‖ (Sherman, 1997, 130).  In a study focused almost exclusively on religious 

culture and development, this assertion demands further analysis.  There is very little 

consensus on whether economic development causes democracy.  The culture and 

development language seems to suggest that with development, democratic capitalism is 

bound to occur, which is hardly the case.   

Tatu Vanhanen in the book, Democratization: A Comparative Analysis of 170 

Countries analyzed the relationship between democracy and economic development and 

found resource distribution to be a very good predictor of democracy.  The sample used 

in this research includes more than half of the world countries.  Democracy was 

operationalized in similar terms with previous studies: competition and participation.  

Perhaps one of the most important contributions of this book is the operationalization of 

economic development, which is measured in terms of the distribution of economic and 

human resources.  These measures are sequentially divided into over 10 different 

variables.  To test these measures, the research used similar methods as previous studies 
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which include correlation between variables and regressions.  These observations were 

done on the periods of 1850 to 1998. 

The study attempted to explain the ―extent it is possible to explain the variation of 

democratization in the contemporary world by one theoretically grounded explanatory 

factor: the degree of resource distribution‖ (Vanhanen, 2003, 189).  The study finds that 

resource distribution explains the variation of democratization in 70 percent of the cases.  

The study also suggests that to strengthen or promote democracy it is necessary to 

promote economic reforms that benefit a greater number of a population.  Similar studies 

by John F. Helliwell, and Edward Muller suggests that countries at higher income levels 

are more likely to become democratic and they stress that high levels of inequality are 

incompatible with democratic development.  Alejandro Portes and Kelly Hoffman 

address this specific issue in the article Latin American Class Structures: Their 

Composition and Change During the Neoliberal Era.  Neoliberalism as identified by 

Portes and Hoffman, is the abandoning of ―autonomous industrialization path [of non-

industrialized markets and embracing] a new model of development based on open 

economies and global competition‖ (Portes and Hoffman, 2003, 41).  They found that 

neoliberalism has contributed to the growing inequality between the rich and the poor.  

This system has created a class structure where a few, e.g. capitalist, executives, elite 

workers, petty bourgeoisie, etc, compose the formal economy or the ―economically active 

population‖ (EAP) and close to 45 percent of Latin America is part of the informal 

economy (Portes and Hoffman, 2003, 49). 

Alexander C. Tan and Uk Heo in the article Democracy and Economic Growth: a 

Causal Analysis also investigate the relationship between democracy and economic 
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growth.  There are extensive amounts of work that support the theory that economic 

development ―drives social mobilization, which in turn leads to political mobilization and 

eventually regime change to democracy‖ (Tan and Heo, 2001, 463).  There are also many 

researchers who argue that the economy of a democracy develops much faster because of 

the confidence that individuals have that their property will be better protected under a 

democratic form of government (Tan and Heo, 2001, 463).  The article operationalized 

the two concepts by first testing democracy as the independent variable and economic 

growth as the dependent variable and vice versa; using causal analysis.  The article 

analyzes the different data sets that measure the level of democracy of the 32 sampled 

countries.  Out of the four data sets listed Arat‘s longitudinal data was used to investigate 

the causal relationship between the level of democracy and development.  In Arat‘s score 

of ―democraticness,‖ four factors were measured: participation, inclusiveness, 

competitiveness, and civil liberties.  ―The higher the score is, the more democratic a 

country is‖ (Tan and Heo, 2001, 466).  The article uses constant values of GDP from the 

International Financial Statistic Yearbook of the IMF to operationalize the economic 

growth rate of the sampled countries. The direct Granger causality was used to find the 

causal relationship between the two sets of data collected from the Arat‘s score of 

―democraticness‖ and the constant values GDP.  The article did not find a significant 

relationship between the two concepts.  Economic development causes democracy in 

thirty-four percent of the 32 countries sampled and democracy leads to economic 

development in thirty-one percent of the cases.  Nine percent shows a ―feedback 

relationship‖ and twenty-five percent show no considerable causal relationship between 
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the two concepts.  The article concluded that ―it is as likely that economic growth causes 

democracy as that democracy causes economic growth‖ (Tan and Heo, 2001, 469). 

Similarly, the research on Economic Development and Democracy: the View from 

Latin America by Todd Landman concluded that ―at the regional level of Latin America, 

there appears to be no direct relationship between the level of economic development and 

democracy‖ (Landman, 1999, 624).  First, the article tests the assumption made by 

modernization theory that economic development is the causal factor behind democratic 

transitions.  Modernization theory argues that ―as countries save and invest at appropriate 

levels that help enhance their infrastructure and social institutions, liberal democratic 

institutions will flourish[,] . . . the development of social institutions enhances the level of 

education of the population, improves its social and spatial mobility, and promotes the 

political culture that supports liberal democratic institutions‖ (Landman, 1999, 608).  To 

test these claims the article uses ―cross-section time series data‖ for 17 countries in Latin 

America from 1972-1995.  The research uses only Spanish and Portuguese speaking 

countries in Latin America and excludes those with French and British colonial 

experiences.  In this case, the research includes only those of Iberian heritage to guard 

against major differences in culture and politics. The two main differences between the 

previous research by Tan and this one are in operationalization of economic development 

and democracy.  The previous article uses gross domestic product (GDP) to 

operationalize economic development.  This article uses GDP, energy consumption, and 

urban wages to operationalize the concept.  The article uses a ―bivariate correlation 

matrix‖ to find the correlation between the three measures of economic development.  

The matrix shows a ―high degree of correlation between per capita GDP and energy 
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consumption, a weak correlation between per capita GDP and urban wages, and no 

correlation between energy consumption and urban wages‖ (Landman, 1999, 611).   

The terms contestation, constitutionalism and inclusiveness were operationalized 

to measure democracy and defined further to measure institutional variation, rights and 

protection, and rights and institution (Landman, 1999, 613).  Then, these measures are 

again divided and so on.  This article used seven different measures of democracy which 

include: Gastil‘s political freedom score, Arat‘s index of ―democraticness,‖ Banks‘ 

measure of institutional variation, polity III data set, Poe and Tate‘s human right scores, 

and Vanhanen‘s index of democratization (Landman, 1999, 613). This method is justified 

because it takes into account the measure of numerous operationalizations of democracy.  

Similarly, the article explored ―the linear relationship‖ between economic development 

and democracy.  It uses ordinary least squares regression (OLS) for 17 countries over a 

period of 19 years.  The research also finds a non-linear relationship between the two 

variables. The findings of the non-linear relationship measurement seem to support a 

research conducted by Przeworski and Limongi (1993) which suggests that a country is 

more likely to become a democracy after a certain level of income is achieved.  The 

research refutes the hypothesis that there is a positive relationship between economic 

development and democracy, at least in Latin America.  Although the two studies arrive 

at fundamentally similar conclusions, the research by Landman provides a much more 

thorough operationalization of the two concepts.  It includes virtually every significant 

measure of democracy and economic development. 

My point here is that the causal relationship between economic development and 

democracy is not at all conclusive. Instead of a direct causal relationship, the literature 
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showed instead, an indirect relationship between development and democracy.  The one 

aspect of economic development that is most instrumental in fostering democracy is not 

necessarily the high level of GDP achieved by a country. Instead, it seems that the most 

instrumental aspect of economic development that fosters democracy is the reduction of 

the income gap between the poor and the rich.  Once this income gap has been reduced 

and an educated middle class emerges, it is through the middle class that democratic 

consolidation can occur.  In the case of Latin America, Portes and Hoffman argued that 

―it is well known that Latin America as a whole features the most unequal distribution of 

wealth and income in the world‖ (Portes and Hoffman, 2003, 55).  This is in large part 

because of the neoliberal economic policies adopted by many Latin American countries.  

Therefore, it should be expected that some Latin American countries will struggle to 

achieve democracy and development, even with the rise of Pentecostalism and the 

ideological pluralism that it creates.  

Consequently, there are two important arguments against the claim that the 

growth of Protestantism into Latin America will foster development and democracy.  We 

have shown that the historical relationship between Protestantism and development is 

weak and practically nonexistent in Latin America.  However, it is conceivable that the 

exponential growth of a different and relatively autonomous ideology may influence 

major changes.  Indeed, Pentecostalism in Latin America has influenced some basic 

changes of lifestyle and behavior: males were supposed to stop drinking, treat their wives 

better (not hitting their wives), and end their extramarital affairs.  In some cases, this 

change of lifestyle helps to free up an average 20-40 percent of the family income to be 

reinvested in the family‘s standard of living (Sherman, 1997, 46).  However, there are 
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also important variables to consider, namely, neoliberalism and the income inequality 

that it creates.  Studies by Vanhanen, Helliwell and Muller found that income 

distribution, not religion, is a better predictor on whether a country will democratize. 

 

THE GUATEMALA CASE 

To test empirically whether the rise of Pentecostalism in Latin America has any 

socioeconomic implications, I employed a survey conducted in Guatemala by Timothy 

Steigenga in 1993.  Although the data was not collected to specifically test questions of 

development, it is useful to analyze religious affiliations in reference to variables such as 

political orientations and socioeconomic status.  Guatemala serves as the perfect case 

study for this thesis primarily because it is arguably the most Protestant nation in Latin 

America, and it has a historical experience not unlike many countries in Latin America.  

The assumption is that if the growth of Pentecostalism in Latin America has any 

socioeconomic and political implications, as suggests by the culture and development 

crowd and others, it should be more empirically apparent in Guatemala than anywhere 

else in the region.  Guatemala is also where Amy Sherman conducted her research on the 

implications of the ‗development enhancing attitudes‘ of orthodox Christianity in Latin 

America. 

 Although it is not the intention of this paper to repeat the rich political and 

religious history of Guatemala, insights into Guatemala‘s political history and religious 

landscape are necessary to frame the argument.  Our analysis is critical of the notion that 

the growth of Pentecostalism will advance economic development and ultimately, 

political development to democracy.  This is an important claim because both political 
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and economic instability have been rampant throughout most of the Guatemala‘s history.  

In 1823, after the United Provinces of Central America won their independence from the 

Mexican monarchy, Guatemala, as well as the rest of the United Provinces was ruled by 

liberals who instituted anti-clerical reforms that persisted throughout the colonial periods 

until Rafael Carrerra, backed by the conservatives, overthrew the liberals in 1838 and 

reversed the anti-clerical reforms of the liberal period (Steigenga, 2002, 65).  Then, in 

1871 the liberals led a successful revolution and overthrew the conservative regime.  This 

pattern of ―political ping-pong‖ continued up to the present.   

Guatemala experienced military coups in 1920, under Estrada Cabrera and the 

―October Revolution‖ that ended the repressive regime of General Jorge Ubico in 1944 

(Steigenga, 2002, 67).  Subsequently after the brief rule of a military junta, Juan Jose 

Arevelo was elected president in 1945 succeeded by Jacobo Arbenz Guzman in 1950 

(Steigenga, 2002, 67).   Then, in 1954 Guatemala‘s experiment with democracy ended 

with a military coup led by Castillo Armas, directly supported by the United States in the 

way of U.S. planes bombing Guatemala‘s capitol while Armas‘ troops cross the border to 

overthrow the elected regime of Jacobo Arbenz Guzman (Steigenga, 2002, 68).  Fast 

forwarding to recent history, neoliberalist Jorge Serrano Elias won the 1990 election and 

by 1993 he had organized a ―self coup‖ with the help of the military.  However, due to 

growing disapproval with his policy, he was ultimately exiled into Panama (Steigenga, 

2002, 75).  Guatemala is currently designated as ‗partly free‘ by freedom house as a 

result of efforts to increase participation in government. With this history in mind, 

Guatemala is an ideal place to study the socioeconomic and political implications of 

Protestant growth in Latin America. 
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METHOD 

In Guatemala, a survey instrument of 131 items was administered to 399 

individuals from a random sample of churches of the different denominations.  Of the 

399 respondents there were 233 Pentecostals, 85 Catholics, 38 Mainstream Protestants, 

23 other denominations, and 25 non-affiliated (Steigenga, 2002, 159).  Mainstream 

Protestants included denominations such as Methodists, Episcopalians, Presbyterians and 

Lutherans, Pentecostals which is the fastest growing brand of Protestantism in Latin 

America are characterized by their charismatic style of worship. The Neo-Pentecostals 

subscribe to the so-called ―health and wealth‖ gospel otherwise known as ―prosperity 

theology‖ which believes that ―wealth and health are rewards given to those who 

faithfully obey God‖ while ―those who suffer, on the other hand, do so because they are 

sinful‖ (Steigenga, 2002, 9).  Other denominations include the Mormons, Jehovah‘s 

Witnesses, and Seventh day Adventists, classified in this research as ―other‖ religious 

groups and of course the Non-Affiliates, those who are not affiliated with any 

denominations.  In this research, I analyze the differences across religious affiliations on 

political orientation, political activity and socioeconomic status, to determine whether 

there are significant variances between a person‘s denomination, socioeconomic status, 

political orientations and political activities.   

Political activities are characterized in the Guatemala survey based on responses to 

questions such as frequency of voting in regularly scheduled elections, doing volunteer 

work in the community and criticizing of public officials (Steigenga, 2002, 162).  
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Frequency was tested based on a ―five point scale ranging from ‗never‘ (assigned one 

point) to ‗very often‘ (assigned five points)‖ (Steigenga, 2002, 162).  On the other hand, 

political orientation is based on a four-point scale that asked the respondents if they 

―strongly disagreed, disagreed, agreed, or strongly agreed… [to] statements measuring 

orientation toward citizenship, politics, and social groups that have been disadvantaged in 

the past‖ (Steigenga, 2002, 162). These orientations measure degree of agreeability to 

statements measuring women rights and attitudes toward the poor, political discussions 

and the proper responsibility of a ―good citizen.‖ For measures of socioeconomic status, 

the data was limited since individuals were reluctant to admit their income.  However, the 

data includes SES variables such as education, occupation, and literacy in addition to the 

income data of a small number of respondents (Steigenga, 2002, 163).  The data on 

socioeconomic status also included a self-rated score of social position. 

 

ANALYSIS AND RESULTS  

Amy Sherman Identifies eight attitudinal and behavioral changes caused by 

individual conversion to evangelicalism which she uses interchangeably with the terms 

Pentecostal and Protestant (Sherman, 1997, pref. x).  These changes included the 

adoption of the Protestant ethic, the integration into an alternative community provided 

by evangelicalism, the curtailment of alcohol consumption, investment in family well-

being, the strengthening of marital bonds, the pursuit of literacy and education, the 

pursuit of non-agricultural employment, and increased exposure to outsiders which 

contributes to increased economic development after conversion (Sherman, 1997, 46-48). 

This research does not address each of these issues individually but treats them by 
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comparing socioeconomic status across religious affiliation.  If socioeconomic changes 

are present among Protestants they should be apparent within socioeconomic status 

variables, which means that Protestants should have higher mean scores in SES variables 

than Catholics or the non-affiliated.   

In this analysis, we measured socioeconomic status based on a self-reported 

income data, education, occupation and a self-rated social position.   For income, the 

respondents were asked to place themselves in an income bracket with four categories.  

The first category ranges from zero to a monthly income of $150, the second category 

ranged from $150.01 to $247.55, the third category range from $247.56 to $459 and the 

last category included monthly income of $459 or more.  The respondents were also 

asked to report on their educational level which included a category for no education, 

complete or incomplete primary education, complete or incomplete secondary education, 

complete or incomplete college education and a category for post-graduate education. 

Occupation was characterized based on seven measures which included economically 

inactive, unskilled, semi-skilled, skilled, white collar, semi-professional and professional 

manager. 

 

SOCIOECONOMIC STATUS ACROSS RELIGIOUS AFFILIATIONS 

I used the statistical test of a One-way ANOVA to compare the mean scores of 

the SES variables of education, income, occupation and a self-rated score of social 

position across religious affiliations which included Catholics, Mainstream Protestants, 

Pentecostals, Neo-Pentecostals, other denominations and the non-affiliated  
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Table 1: Socioeconomic differences across denominations 

 

 Income Education Social-Pos Occup 

Catholic 2.2 

 

3.1 4.5 1.5 

Mainstream Protestant 

 

2.2 3.2 5.4 2.2 

Pentecostals 

 

2.4 2.8 4.9 1.6 

Neo-Pentecostals 

 

2.8 3.7* 6.1* 1.5 

Others 

 

2.4 3.6 4.9 1.9 

Non-Affiliated 

 

2.4 2.1 4.5 2.1 

N 214 334 389 404 

Mean scores indicates a higher placement under each group. Statistical test is a 

one-way ANOVA  

*= Significantly higher than the Catholics, Pentecostals and the non-affiliated 

(p≤.05) 

 

As expected and as illustrated by Table 1, the main differences between 

denominations based on socioeconomic status was that the Neo-Pentecostals had 

significantly higher mean scores than Catholics, the Non-Affiliated and Pentecostals in 

Education and the self-rated score of social position.  This means that, Neo-Pentecostals 

are generally more educated and rate themselves higher in social positions than Catholics, 

the Non-Affiliated and the Pentecostals. For income, most of the Catholics, Mainstream 

Protestants, and Pentecostals surveyed reported a monthly salary of $150 or less.  On the 

other hand, 42.9 percent of the Neo-Pentecostals reported a monthly income of $459.01 

or more—the highest of all the denominations This does not support, however, the 

culture and development school‘s argument in any way because it was expected that the 

Neo-Pentecostals would be wealthier than the other denominations. The Neo-Pentecostals 

are often associated to the ―health and wealth‖ gospel, also known as prosperity 
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theology—they believe that God gives health and wealth to those who obeys and those 

who suffer from bad health and poverty do so because of their sinful nature (Steigenga, 

2002, 9). This does show, however, that there are practically no significant differences, in 

terms of SES status, between Pentecostalism and Catholics, or the Non-Affiliated.  

 

RATIONALITY ACROSS RELIGIOUS AFFILIATIONS 

One main argument as to why Protestantism will bring development to Latin 

America is that Protestantism is rational.  Amy Sherman argued that rationality is 

achieved by the ―Protestant faith . . . in that it posited a rational God and a rational 

universe, and immutable code of ethics, absolute standards of right and wrong, and a 

consistent conception of justice in which good was rewarded and evil punished‖ 

(Sherman, 1997, 25).  However, one can argue that Pentecostalism is no more rational 

than the religious syncretism that always existed in Latin America.  In the case of 

traditional Mayan religion in Guatemala, there is the need to appease the spirits, they pray 

over the graves of the dead, they perform rituals and pay respect to spirit owners, because 

of the belief that evil in the world are caused because these spirits are not properly 

appeased.  Pentecostals also believe in spirit possessions, the charismatic act of speaking 

in tongues, prophecy and deliverance from the spirits of evil. Pentecostals believe that 

when you are not in God‘s grace, Satan ―takes control of your life and uses you to do 

evil‖ (Smilde, 2003, 316), outside of God‘s grace you can be harmed by Satan and be 

subjected to God‘s wrath.  Katy Tangenberg in her article about International 

Pentecostalism and women noted that ―scholars of post-colonial religion describe 

similarities between Pentecostal demonstrations of spiritual gifts and indigenous 
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traditions of communication with spirits, folk healing and other practices suggesting 

between the spiritual and physical world‖ (Tangenberg, 2007, 229). Based on qualitative 

assumptions, Pentecostalism is no more rational than the religious syncretism to which 

many Latin Americans are accustomed.  

 

Table 2: Religious experiences across denominations 

 

 Miraculous cure The devil made me do it Punished by God 

Catholic 

N 

70.6% 

(60) 

63.4% 

(52) 

56.6% 

(47) 

Mainstream Prot 

N 

84.2% 

(32) 

76.3% 

(29) 

63.2% 

(24) 

Pentecostals 

N 

88.4% 

(175) 

85.7% 

(168) 

65.8% 

(129) 

Neo-Pentecostals 

N 

78.8% 

(26) 

78.1% 

(25) 

63.6% 

(21) 

Others 

N 

65.2% 

(15) 

77.3% 

(17) 

39.1% 

(9) 

Non-Affiliated 

N 

64.0% 

(16) 

80.0% 

(20) 

64.0% 

(16) 

Significance χ
2
 =35.27 

p=.002 

χ
2
 =21.391 

p=.001 

χ
2
 =17.389 

p=.004 

 

The survey conducted in Guatemala measured some items that might be 

considered to be proxies for irrational beliefs by asking the following questions; the 

responses are illustrated by Table 2. Whether a respondent had ever had a miraculous 

cure, been tempted by the devil or been punished by God.  Pentecostals answered yes to 

all of these more often than any of the other denominations.  Almost ninety percent 

reported having a miraculous cure, 85.7 percent have been tempted by the devil, and 65.8 

percent reported having been punished by god.  The numbers were pretty similar for 

Mainstream Protestants:  84.2 percent reported having a miraculous cure, 76.3 percent 

have been tempted by the devil, and 63.2 percent have been punished by God.  In fact, 
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some of the lowest percentages in the measures of irrational beliefs were among the 

Catholics and the non-affiliated.  To the extent that these measures portray accurate 

representations of irrational beliefs, the Pentecostals, and the Mainstream Protestants 

have some of the highest percentages within measures of irrational beliefs.  Therefore, 

even if rationality was an important component of development as suggested by the 

culture and development school, the growth of Pentecostalism is actually decreasing 

overall rationality based on Table 2 measures.   

 

POLITICAL ACTIVITIES AND RELIGIOUS AFFILITIONS 

 Political activities are important to this analysis because they raise questions 

about the extent to which Pentecostals are more politically progressive than the other 

denominations in Latin America.  Amy Sherman argues that ―churches are mediating 

structures, relatively independent of political control, and are places where democratic 

habits can be instilled‖ (Sherman, 1997, 133).  While churches do add pluralism to the 

political landscape of society, Latin America‘s Pentecostals, have shown a considerable 

level of political quiescence.  We measured political activities by variables such as 

frequency of voting, working for political party, contacting and criticizing public 

officials.  If Protestants are more democratically inclined as suggested by Sherman, they 

should score higher in scores of democratic political activities than the Catholics and the 

non-affiliated.  That is not the case for many of the political activities variables.   

 Specifically, in the case of criticizing public officials, Steigenga found that 

―seventy-seven percent of Pentecostals and 75 percent of sect [other denominations] 

members reported that they have never or almost never criticize public officials‖ with 
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only 46 percent of Catholics falling into that category (Steigenga, 2002, 52).  All of the 

Protestant denominations in this analysis were less likely to criticize public officials than 

the Catholics and the non-affiliated.  Similarly, ―Catholics were almost twice as likely to 

frequently or very frequently contact public officials than Pentecostals and the non-

affiliated‖ (Steigenga, 2002, 52).  Specifically, 9.4 percent of Catholics as opposed to 4.2 

percent of Pentecostals contacted their public officials frequently or very frequently 

(Steigenga, 2002, 52).  Almost fifteen percent of Catholics also reported having worked 

for political campaigns frequently or very frequently as opposed to only 3.8 percent 

Pentecostals (Steigenga, 2002, 52).  However, in terms of voting frequency, there were 

no significant differences across religious affiliations.  All of the denominations in this 

analysis reported relatively high levels of voting frequencies.  Almost half of Catholics, 

55.4 percent Mainstream Protestants, 49.7 percent of Pentecostals, 49.4 of Other 

denominations and 50.3 percent of the non-affiliated reported having frequently or very 

frequently engaging in voting (Steigenga, 2002, 52).  While Pentecostals do participate in 

the electoral system as much as any individual denomination, they ―do appear less willing 

than the other groups to mount potential challenges to political authority through 

contacting and criticizing public officials‖ (Steigenga, 2002, 53). This shows that 

Pentecostals are one of the most politically passive denominations in Guatemala because 

they fail to engage in some of the necessary components of democratic consolidation, 

which includes active participation in the political process including participating in 

political campaigns, making public officials accountable by contacting them, and being 

critical of their work.    
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PROTESTANTISM AND DEVELOPMENT ENHANCING ATTITUDES 

 Sherman argues that conversion to Protestantism instills ―development-enhancing 

attitudes‖ toward work, achievement, fate, education and innovation, that allow for the 

growth of socioeconomic development (Sherman, 1997, 77).  While we may not be able 

to consider each of these variables individually, we can introduce, however, some 

measures of ‗development-enhancing attitudes‘ from the Guatemala survey that challenge 

Sherman‘s argument that the type of Protestantism growing in Latin America instills 

attitudes that are favorable to development.  The Guatemala survey included a measure of 

development attitude such as attitudes toward the poor, measures of political attitudes and 

attitudes toward equality. 

 There were some significant differences across religious affiliations and attitudes 

toward the poor and politics (see Table 3).  Pentecostals have a significantly higher mean 

score than Catholics on the statement that a good citizen obeys the government in all 

circumstances and the statement that political discussion is wrong.  These findings 

reiterate the findings of the political activities variables which show the political passivity 

of the Pentecostals. The data suggest that Pentecostals rarely question their government 

and for the most part, they have a negative attitude toward political discussions.  While 

Pentecostals may participate in certain political activities just as much as any other 

denomination in Guatemala, they are significantly more likely as a group, to support the 

sustenance of the status quo.  As the history of Guatemala shows, this usually means the 

support for dictatorships that contribute to the persistence of endemic political and 

economic instability.  
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Table 3: Political attitude across religious affiliations 

 

 Catholic Main- 

Prot. 

Pentecostals Neo-Pent. Other Non-

affil. 

N 

Good 

citizen 

obeys gov. 

2.41 2.70 2.77* 2.76 2.50 2.76 394 

Political 

discussions 

no good 

2.33 2.45 2.64* 2.69 2.55 2.25 392 

Mean scores indicates degrees of agreeability to each statements; the higher the score the 

more the denomination agree with the statement. Statistical test is a one-way ANOVA  

*=Pentecostals significantly higher than Catholics (p≤.05). 

 

CONCLUSION 

 Harrison, Sherman and the culture and development school argue for the classical 

Protestant effect as outlined by Weber, which was that the Protestant ethic would 

contribute to the increase of wealth through entrepreneurship, thus directly causing 

economic development which indirectly causes democracy (Gaskill, 1997, 76).   As we 

have shown the Latin American case is different in many ways.  The Protestant 

denomination in question is Pentecostalism and they emphasize a different theology than 

the Calvinists in Weber‘s analysis.  As argued by Gill (2004), Pentecostals are frequently 

characterized as apolitical conservatives who let God handle all the injustices of the 

world.  Pentecostals place a greater emphasis in the afterlife and preach acceptance of the 

status quo, which has often meant the acceptance of dictators in Latin America.  This 

usually means the support for dictators such as Rios Montt in Guatemala, Pinochet in 

Chile and Fujimori in Peru.  Also, studies by both Gaskill (1997) and Gill (2004) show 

that the classic Protestant ethic does not exist among Pentecostals.  According to the data 
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collected in Guatemala there are no major differences between Pentecostals and Catholics 

or the non-affiliated in terms of desire for upward mobility and motivation to work.  It 

seems like, as some scholars may suggest, Pentecostalism is a way for individuals to deal 

with chronic poverty.  Gaskill argues that ―Pentecostalism gives believers strategies for 

managing rather than transforming difficult structure conditions‖ (Gaskill, 1997, 79).  

Therefore, Pentecostalism, instead of being an apparatus for socioeconomic development, 

it is a coping mechanism for the economic difficulties caused by bad economic policies 

and endemic income inequality. 

 Admittedly, conversion to Protestantism causes some behavioral changes that 

amount to individual social upward mobility.  These changes of lifestyles that result from 

conversions by shunning behaviors such as gambling, drinking and extramarital affairs 

freed up family income that increased overall standards of living for individual families.  

However, significant economic development and democratic consolidation for the region 

or even for a country due to the expansion of Protestantism seems unlikely for a number 

of reasons.  

  Specifically, one very important component for the emergence of democratic 

capitalism is the emergence of a strong middle class.  Because some Latin American 

countries adopted neoliberal economic policies, the region has some of the worst cases of 

income inequality in the world.  Neoliberalism is the abandoning of ‗autonomous‘ and 

historical path to development by embracing an economic policy based on open 

economies and globalization (Portes and Hoffman, 2003, 41).  Basically, it used to be that 

a country would protect its national industries by applying trades barriers, and the like, in 

order to achieve some level of development. But the neo-liberals embrace a model of 
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development that gives-in to globalization, widening the gap between the rich and the 

poor and creating virtually no middle class. 

 In Guatemala, like many post-colonial countries in Latin America, there is a 

historical colonial legacy that persists up to this day.  From the time of independence to 

the present, there is a social and political struggle between the criollo minority, which is 

the group of Guatemalan born white of European decent, the ladinos, who are the racially 

mixed individuals of both European and Indian decent and, of course, the indigenous 

population (Steigenga, 2002, 64-65).   The indigenous people of Guatemala isolated 

themselves within ―these protective communities and religious structures that acted as a 

buffer between village life and the intrusions of colonial and post-colonial society‖ 

(Steigenga, 2002, 65).  The isolated communities created by the indigenous people of 

Guatemala were linked to the Catholic Church but remained isolated from the rest of 

society thereby creating an autonomous social structure apart from the rest of society 

(Steigenga, 2002, 65).  The divide between these three groups effectively characterized 

the political history of Guatemala.  

 The larger inferences that can be drawn from the conclusions in this research is 

that the micro-level individual upward mobility experienced by the majority of 

Guatemalans who converted to Christianity do little, if anything, to advance the macro-

level development professing by the culture and development crowd.  Statistical tests and 

the data used in this research were inadequate to test for the influence of variables such as 

economic policies and the remnants of a colonial legacy.  Therefore, future research on 

the topic should analyze the effect of Protestantism on socioeconomic development and 

democracy by controlling for the effects of colonialism and economic policies.   
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 Clearly there is a consensus among scholars that a historical relationship between 

Protestantism, socioeconomic and political development to democracy exists.  However, 

Latin America has experienced sizable Protestant growth for the past four decades yet, 

many countries are experiencing widespread poverty and a diminished chance for 

democratic consolidation.  In that context, to suggest that the growth of Protestantism in 

Latin America is fostering a democratic capitalist culture that may affect macro-level 

development—as suggested by the culture and development school—is an overly 

ambitious claim 

 This research shows that the grand expectations of development and democracy 

are not well-founded in the case of Guatemala.  For measures of frequency of certain 

political activities, Pentecostals score significantly lower than the catholic majority in 

Latin America and the non-affiliated.  Similarly, for measures of socioeconomic 

development there were no significant differences.  In fact, Pentecostals reported the 

highest percentages for measures of irrationals beliefs which some scholars found to be 

detrimental to development.  Pentecostals also reported higher mean scores for measures 

of negative political attitudes such as obeying the government in all circumstances and 

refraining from political speech.  Therefore, the historical relationship between 

Protestantism and development is tenuous, at best, in the case of Latin America.  

Variables such as economic policies, income distribution and a colonial history seem to 

be better predictors of socioeconomic development and democracy than religion.   
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